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The Tocharian Aranemi-Jataka® 


Tatsushi TAMAI 


On the present topic, there is already a transcription of the Aranemi-Jataka in A-Toch. by E. Sieg 
and W. Siegling (1921) translated by E. Sieg (Thomas 1952), and a transcription for B-Toch. by 
Sieg and Siegling (Thomas 1953) translated by K.T. Schmidt (2001) who was my teacher in 
Saarbriicken and unfortunately deceased on February 7th 2017. I would like to dedicate this article 
to Dr. Klaus Totila Schmidt. 

Other than Tocharian, we can find the name "Aranemi" in Sanskrit and Pali’, Sogdian’, 
Tumshugese’, Chinese*, Uighur’ and Tibetan®. This might mean that the Aranemi-Jataka was 
popular not only in Northern Silk Road’ but also other areas, even though the contents differ from 
Tocharian. 

The Jataka originally keeps three parts (paccuppannavatthu, atitavatthu and samodhdna), but 
Avadana only shows the main story. Our Aranemi-Jataka keeps the last one samodhdna, though it 
is not complete. 

The texts under consideration are written in both A- and B-Tocharian languages found in 
fragments in Soréuq and Qizil. The abbreviations after THT (Tocharische Handschriften aus 
Turfan) are as follows: <I> means "Turfan Expedition", <I> "the second", <III> "the third", <S> 
"Soréuq", Numbers such as <101.18> signify the original numbers used in Berlin after the texts 
were brought from Central Asia. 

I will begin this study with my transliteration of the Tocharian text (in italics). When a 
document is unavailable (i.e. it does not exist in THT), or when missing aksaras are unclear to me, 
I refer to the transcriptions published by Sieg/Siegling. I then give my tentative translation, in 
which I sometimes use awkward English to remain faithful to the Tocharian grammar, followed 
by my commentary in the footnotes. 


“T would like to express my thanks to those who corrected my English, to Prof. Zieme for preparing PDF of Silk Road 
Studies (SRS) V which contains important studies for Aranemi-Jataka, to Prof. Karashima for pointing me to former 
researches, to Prof. Saito for some information about Toch. grammar, and to the SAT Daizokyo (abbreviated as T.) Text 
Database, from which I quoted the Chinese texts. Needless to say, for any remaining errors and inaccuracies I alone am to 
blame. 

" Karashima et al. 2015, p. 169; Aniguttara-Nikaya IV pp. 136-139 (Araka). 

> Sundermann in SRS V, p. 339-348. 

> Bailey 1968, p. 44; Emmerick 1979, p. 172. 

* Narimatu RAST 1975, p. 262; BESTS BRAGS. 

° Hamilton 1986, pp. 1-20; Zieme in SRS V, pp. 401-433. 

° Panglung 1981, p. 49; Yao 2013 pp. 429-431. 

7 Yoshida 1993, p. 135, 207 p. 59. 
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L Transliteration and Translation of A-Tocharian with Commentaries 


THT 0978r (T Ill $63.8; Aranemi-Jataka 1; ~THT 0077) 
1//R()..R(J)++.4¢4+4+4+4+4+ 

2 ///* sitccdc’. * pasimacaR_ I. [I]. .ts. 

3 ///.. lupracé® tak[m]aS. | taPArK. PALtSAm(kas?) 

4 ///ne SAM_ puttisparna[c’”’] skey(am?) [y]am(tRA ?) 

5 /// (sa)[s]lu(m)T. PALtSAkyo PAklyoSAS. caM. cat(a)[k]s(se maSAK 
<translation> 

1 ///nothing to translate. 

2 /// ... Sticcac, Pasi, the mother ... (personal name?) 

3 /// ... || Now he/she thinks 

4 /// ... he would make(?) effort for Buddha-worth. 

5 /// with attention(<— jumped thought) hear the Jataka's affair(—connection)! 


0978v 

1 /// msec’. wu tositsti(i)ni Rdktanti(<7_) jria@napra(bha) 

2 //| [RA]S. karunaprabhe fiKaT. tRAn[KA](S_) + + 

3 // nkaram (4x18) || Adktart’. (s)ku(nt)w(aS_) litantRA fiares(i)- 

4 (fii klopantyo) |// .. ntRA kaST_ yokeyo : napenii sme 

5 (SArmeyo?) | fic’. [s]ome ta)t{m](u)S_ w(ra)m sam... .. + + 

<translation> 

1 ///two gods of Tusita (come or greet?), Janaprabha (and Karunaprabha) 

2 ///having ... the god Karunaprabha says 

3 ///in the metre of .. .rkar || The gods fall down from happiness, (with unhappiness?) of hell (pl. in 
Toch.) 

4 /// with hunger and thirst they ... : People ... rain-seasons 

5 ///some (are) born in water ... 


THT 09771 (T Ill $92.46; Aranemi-Jataka 2; ~THT0078) 
1+..4++4+7dS 1 +++ wdL, tRANKAS kuc’. ypaM, /// (k,ya)- 

2 L. (pa)t ni enaslune md (kas to)RASA eL, essik atSA sRAnka(T). /// 
3.... NaS. GLA(sta)OR() eL, eliineya[S]. .. /// 


® This word is difficult not only to divide, but also to understand its meaning. If «ak/m]dS matches with B-Toch. THT 
077r1,2 takaM, "we would be", it could be Grwer "ready" (r1) or sp(aktaniki) "servant". If pracd (not prac’. as is in 
Sieg/Siegling 1921 p. 190) is a scribal error for pratim "decision", semantically Grwer "ready" is better, though still 
unclear. Apropos of takmdis, it is not subj. V, as is in TEB II p. 10. Presumably the subj. stem should be changed (or 
corrupted), ic. B-Toch. /taka/ — A-Toch. jak/ because of apocope, even though the suffix /-a-/ is an important 
characteristic for subj. V. If this is acceptable, A-Toch. is developed from B-Toch., it is not an original dialect, and the 
verbal system in A-Toch. should be changed, e.g. there exists no sk-pres. in A-Toch. (class IX in B-Toch.). 

° Cf. THT 077r4 sasaillas palsko(sa) ... 7715 cau jata(KAsse me)ske. 

'° Sieg amended this word as (ku)mse(m)c”. "they come", but I think that it could be just a scribal error for (ku)msejic’. (or 
(NA)msejic’.), as is in line 5 below. dG — u in kumsejic and its impv. pukmdis is a facility of the pronunciation, not a 
dialectal or a phonological difference. 
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4 akaL SAM* k,pre(ne nu caSAK. c)m(o)lam ndtswatsi klintaR_ ri [e]}(L.) /// (placcim) 

5 (to)SAM_ md esaM. tRAnksi: 1''(<—*) | SA(-RA)sKAR_ aru puruhi[T]. tRAn(KAS ) /// 

<translation> 

1... the king says "What do I make? /// 

2 Or why do you leave(<—not consider) my order (and) get excited even to give a gift? /// 

3...18..., you keep away from giving a gift ... /// 

4 ... the wish. If he’ then must starve in even this world(birth), my (gift) ... 

5 I do not want(<-give) to tell the(se speeches). || Excited(called) violently the sage(~Purohita) 
says /// 


0977v 

1.. [s]iti akdliss mosam ypeye(—i)S. talorfie ma ske(<—am) ka(§ toRAS.) /// (ca)- 
2 M(_) wenilune(ydS_) + + +.. ma GluRAS. lanTA® erk[at](une) /// 

3... bramnac’. (t)RAOhkific’. hai brahma'* [fi]. /|/ 

4... (o)MAskem wraso[M]_ (md tu) [ctilmPAT_ elam waniyuM* na(TAK )"° /// 
5... md (te) ci karya[s]'® (s)a(S_ aru)navati ri * tu enaK_ wraso(M _) |// 
<translation> 

1 for the sake of his own wish, not having taken care of the misery of the country ... 
2 from (this) speech(<—-saying) ... not having restrained ... (an)ger of the king ... 
3 they speak to the Brahmin: "Pooh, oh Brahmin! ... 

4 (you) can(not) be a angry person (who is) fond of(<in) a gift, oh Sir! /// 

5 (whether) Arunavati town not ... you? * You are a mean(er) person. /// 


THT 0976r (T I $80.13; Aranemi-Jataka 3; = THT 079; no photo) 
1+++++4++4+ +4 "(IMAS. wa)L, ts(em yokdS. a)s(a)nyo Gmasasac’. PAlkoRAS. tRAnKAS. 


"' This is not a number but a punctuation before double danda |. 

” /sim/is a demonstrative pronoun nom.sg.m. "this, he (Skt. sah)". Sieg translates this passage as "[ist] der Wunsch, wenn 
ich (auch schon) in (dieser) Geburt verhungern miiBte" (Sieg 1952 p. 35) but /séim/ stands never after the noun "der 
Wunsch", and the predicate is not 1.sg. /klinmar/ but klintaR which could be a scribal error for 3.sg. klinTAR,. The 
speaker is the king, and "he" is a person who is in distress. 

8 The virdma sign is lacking (cf. Sieg/Siegling 1921 p. 189 fn. 7, but it is possible that /a/ is a phonetically murmured 
sound and sometimes treated as soundless. Another possibility is metri causa, if the passage is in verse. 

* From the context, brahma should be voc. which is not surely attested. When there is no special form for voc., it is 
supplemented with nom. so it could be brahmam (appocope of Skt. brahmana?), which is not attested. After brahma, the 
rest of 77. can be recognized, then it could be brahmaniaiKAT. which is written passim. In the beginning of this line, we can 
see bramnac (all. of bram), which is a tocharized form, but brahmafidiKAT_ could be a courteous form (close to Skt. and 
respetful Toch., cf. Bernhard 1958 p. 18 prattika-ptaniKAT.), which is suitable here. Apropos A-Toch. /fakt/ (apocope 
from B-Toch. /fidkte/) is communis opinio "god, Skt. deva; Chin. X", but it is possible that /fakt/ is an agglutinative suffix 
expressing pliteness towards senior, e.g. ptariKAT_ is /pit/ (Skt. Buddha) & /fakt/ = "(honorable) Buddha" (Toch. -a 
could be Skt. -a of Buddha). 

'S This is a complement of Sieg (1952 p. 35, fn. 15) as the subject of the sentence in nom. sg., but if the complement is 
right, I regard it as a voc. as is in THT 97615 because of the word order and context. 

'® Sieg takes this word as pres.3.sg. of Vkary- "to laugh", but this verb belongs to pres. III /karyes/. I would read it as 
karyap.d, as is in Poucha p. 54, which is independent from ¥ kary-. 

The Uighur version (Hamilton I, 1986 p. 10 line 44-46) corresponds to line 1-2: "A ce moment-la, le roi Aranemi, 
tournant (vers eux) ses beaux yeux doux, «...... Mantenant ce brahmane est assis 4 la place de mon maitre. II faut écouter 
attentivement les rudes paroles propres a celui-ci.»". 
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maR. MAnta(carfi) 

2++4+4+4+4+4+ 4+ +4 4 ma te tam’ ii stmo TAmyo TAm iti KALSAL, caSAS. endislunesim 
erkatune || 

3 [tIMAS. (amasa)i'(.) KAlycam” karesyo tanasoliS. yokmamc’* stmoRAS_ Sla wiiktasuriie 
lanta- 

4 c'() tRANK(ific’) || phull(enam) 4x14 || *la(m)tunesim kra(nT). tirya Grific’. waSAm entsdite : 


kdswoneyiS. Smoniie naST 

5 [m]a + + k. yéirka yéi(ya)[L J” (:) ma skam naTAK. waS. [c]dmplye tii’) erkdtune caS(_) 
KLAssi : ofti cmolsi raksa[tS_] (SAM _) 

<translation> 

1 ... (then the ki)ng, having seen the ministers with eyes (of) blue (colour), says, "Do not 
scold(<—hurt) (him)! 

2 ... Do I not just stand (in such a case)? Just because of it, I must endure the anger of order 
by(<-from) him. | 

3 Then the ministers, (having) stood at the gate of Danasala(= alms-giving site) with swords (laid 
together?), say to the king with homage. 

4 || in the metre of phullen (4x14) || By the good manner of the kingship, you have grabbed our 
heart. : You are the site of the virtue. 

5 (You are) incomparable to be honored. : And, oh Lord! we can not bear this anger of you. : The 
Raksasa in(<— of) human shape(< birth) 


0976v 
1 kalkaS_ lo ymaR. c[a]S. ypey[d]S_ : ¢ | klopasii nantsu wéiL,, tRANKAS_ pacri [p]uK(.) w. afi’). 
m.++°% 


'8 tam is unclear. Sieg regards it as "auch" (1952 p. 36). The manuscript itself is lost, so I cannot ensure the reading. If it is 
a scribal error for TAm as it is in the same line, it means "just", but this assumption is dubious. Tentatively, I take "just". 
Against Sieg, I see ti smo the same as fi KALSAL, for "gen. subject" with "part.", ie. "I stood", which Sieg translates as 
"er(<Purohita) stand". A participle (or verbal adj.) became a noun (Nominalisierung), to which belongs a gen. 
functioning as a doer. 

° KAlycam is hapax legomenon, and the meaning is unknown. Sieg translated it as "drohenden (?)", and the same in TEB 
II p. 94 with "wohl zu kéilts- (""bedrohen")", but ts — c never occured and presumably it is ad hoc. A scribal error is not 
impossible, e.g. kalyam (Skt. kalyana) "noble". In B-Toch. THT 079, 2 kerttem onkor MAlkante "they fold swords", in 
which onkor means "together" in B-Toch.. I would like to take this "together". 

* yokmame stands in Sieg/Siegling 1921 p. 189, but in TEB II p. 77 yokm amc(<aiic Postpos. c. Obl. "zu, an"). There is no 
postposition afic, and amc is found here and in THT 806v3 samkramamc only. I see another possibility, viz. a scribal error for 
loc. -am or a mixture of loc. and all. -ac. I prefer loc. because of /stmoras/ "having stood". Moreover, fic > mc is normally 
impossible because of palatal c. Instead, mc — jic is a normal sound change and 7 — m could occur in absentia of c. 
*! The Uighur version (Hamilton I, 1986 p. 10 line 52-58) corresponds to line 4-5: "«Monseigneur, votre belle prestance, 
votre doux langage, et votre coeur tendre, plein de bonnes actions, ont entiérement subjugué les consciences de nos 
entrailles, de nos coeurs, etc. Nous n’avons pas pu outrepasser l’ordre de Monseigneur. Cela étant, que ce brahmane a 
lapparence laide, 4 la mine de démon, et aux mouvaises actions s’en aille, ne reste pas dans nos campagnes ou dans nos 
villes.»". 

~ Sieg translated this passage as "(Es gibt(?)) keinen, der mehr(?) zu verehren ist". I would supplement the lacuna with 
ma Glyeksa (cf. THT 702r3) and offer my translation: "not through others (= the best of all, incomparable) he must be 
honored" if Sieg's correction of yal — yal is correct. Anyway, I would like to see and check the manuscript itself. 

° Tf the number of lost aksaras is correct, I read this passage tentatively as follows: pacri [pJuK() w(dtsy)ani(’). 
m(ankaLAS. ) natsey[dS ] paslye. 
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2 hatsey[dS_] paslye MA[nT_] waTKASS [fiJi shi KAssim ypeydS. tSAknatsi Gmasait’. tRAnkific. 
ma [tle naTAK. 

3 cam [b]ra(mam) e(pe) ma te waS. entsatRA was nit tamne wKAmnyo natkiS. ydsluntassaL, ma 
cdimplye 

4+s.+++++44 +4 | mna luTAsmam wal, tRAnKAS. hai sokyo nu oklopac’. kakmu nasaM. 
kuc’. 

5+4+4+4+4+4+4+++4+r7IMAs. (amasai’) lantas” ke KAlpoS. karesd sseyiS. salyiS_ po(samy’ 

<translation> 

1 should go away from this country immediately. : « || The king, feeling(<-been) sad, says, "All 
fathers are umbrellas(?) 

2 (which) should guard from defect (and) distress. Why do you decide to pull out my own teacher 
from the country? Ministers say: The Lord would 

3 take(<-grab) whether this Brahmin or us, (in any case) now we cannot (endure to be?) together 
with enemies of lord in such a manner. 

4... out of (removing) the sense, the king says, "Oh dear, now I came across exceedingly (big) 
danger. How 

5 ... Then (ministers), having gained permission from the king, supported (themselves) with 
swords, (wall) of hall ... 


I. Transliteration and Translation of B-Tocharian with Commentaries 


From a paleographical point of view, our Aranemi-Jataka (THT 077-106) shows the same form 
and style of handwriting as THT 071-076 whose content is Buddhastotra®’. I will begin from THT 
077, which shows the conversation between two gods, Jiidnasthite and Gunasampade (in A-Toch.: 
Jiianaprabhe and Karunaprabhe, THT 978v1-2; both Toch. in nom. sg. -e”). 

The folios are written sometimes on recto only. Judging from the case of THT 078, I suppose 
that they were originally written on both sides. This folio THT 078 is a jumble of some pieces (on 
the photo we can see two numbers, T III $93 and S67), and recto is complete, but some of the 
versos are not written (only one piece is written on verso). Presumably the ink washed out or the 


4 WdTKASS is, after Sieg (1952 p. 36 "ihr befehit mir") and TEB II p. 140, pres. caus. 2. pl., but -s¢ — -Sc from 
-s(caus.)-c(2.pl.) is irregular because -c is an important characteristic for 2. pl. and double consonants stand only before 
and after vowels (not medially, but in the beginning or end of words). In B-Toch. waTKAscer-i’. (THT 079r4) is a 
corresponding. Presumably the writer of A-Toch. could not understand the importance of 2. pl. -c and made an 
assimilation from B-Toch. -sc. 

* md te ... md te is added to B-Toch. version and functions as epe ... epe "whether ... or", though epe is written. This 
also means that A-Toch. was written on the ground of B-Toch. 

* Tf this word is abl. of Avail/ "king", it is a scribal error for /a@nTAs (or a misreading?). 

*” no(sam) is a guess by Sieg (1952 p. 36 fn. 18), but the meaning of "below" is not suitable. I suppose po(si) "wall" which 
can go with salyiS. "of the hall", but of course the context is unclear because of absence of the next folio. 

8 Cf. Ji APAK 2010 vol. 16, p. 177: No. 71-76 &:— Fi Buddhastotra, No. 77-98 ¥ 4 Aranemi-Jataka, No. 99-103 
Subhasitogavesur(<—Subhdasitagavesin?) Ji, These folios are written by the same writer because of the paleographic 
ground and presumably it was composed as one work, because in THT 193r6 we can see a dialogue between Jiianasthita 
and Gunasampada. 

® Skt. names are always in the same form in both Toch. (without apocope in A-Toch.). I suppose that Skt. names were 
important for Buddhism but declined in the way of B-Toch. and imported into A-Toch. without any change. 
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paper on the top broke off, if the folio was made with two or more papers in order to strengthen the 
folio itself, whose surface of both sides was applied with varnish-like liquid preventing the soaking 
of ink. I prefer the latter. This methode is used in the case of Japanese original paintings, when 
papers are thin and weak. In fact, we can see aksaras from the back side as in THT 083v. Then it 
looks unwritten, when the paper on the top broke off. 


THT 077r (T Ill $101.17, Pencil-number 2334) 

1 weSSAm [c](Gm)p(a)mni[e]ccu tus(a)ks(a) nai n[ak}(e) arw(e)r takam ente se kr(e)nt{auna]tts(e) 
sunetre® wal(o) [p}(a)ii(di)kt(e)"' §[ai]ss[en](e) tsanka(m) oT_ cw[i] sp(aktanta ala-) 

2 LAcci takaM . mapi kca sti cémpanm(e) laklene waste nestsi jiianasthite weSSAm wasama epiyac 
pi tu pkalaR_ ente se krent{au](nattse a-) 

3 ranemi fiemtsa walo sai ot rano sit ololyesa dkteke wantare yamasa : || gunasampade weSSAm 
campammneccu S.. + + 

4 tta spakk anaisai epiyac [ka]latsi porcanifiaR. cwi aranemiri lante krent yamaliie « || jfiGnasthite 
weSSAm sasdllas palsko(sa snai) 

5 wyakseP.. PAklyauS. cau jata(KAsse me)ske « | rififtiaktesa® || ma lauke kca KAtkau sii preke [ste] 
* samnie naumye aranemi walo tne * a[ru](navati) 

6 rine MAskitRA ° yaitu sai s[ii] (krentauna)ssem tsaifi[fiJentsa 1(< °) || om no [fia]ke se arane(mi 
wa)lo (afimn)[e] ka pandK[TA ]miie [p]ernes{c]d (tSA)nkau + + + +* 

<translation> 

1 (Gunasampada) says, "Oh Exalted one («~ Man of ability), therefore just now we sould 
make(<—be) ready. When this virtuous king Sunetra would rise in the Buddha-world, then we 
should be his tireless servants. 

2 Well he is somehow able to be our protection in suffering." Jianasthita says, "Oh my friend, 
however, remember it! When this virtuous 

3 king Aranemi with name was (there), then also he made exceedingly wonderful thing. : | 
Gunasampada says, "Oh Exalted one (<— Man of ability)! ... 

4 and also carefully you must remember the good deed of that king Aranemi." « || JAanasthita says, 
"With attention(<— jumped thought) 

5 (and) without hindrance, hear the Jataka's affair(connection)! « || with the metre of rififiakte | 


* According to Akanuma (1931 p. 663) Sunetra rose into 367K (light-sound-heaven) and one of six masters (ibid. p. 
431): Sunetta, Miigapakkha, Aranemi, Kudddlaka, Hatthipala and Jotipala. Here I see the name Aranemi in the third place. 
In Hamilton (1986 p. 9 line 2-22) we can see the contents: "Ce roi Sunetra était dans une existence antérieure un grand roi 
khan du nom de Aranemi"’; le dieu le plus grand = Jianasthita; le dieu le plus petit = Gunasampada. 

3! Schmidt (2001 p. 303) takes paficikte as nom. "sich als Buddha in der Welt erhebt", but I prefer to take it as a previous 
word of compound, and_ pajitikte-Saissene tsankam “he would rise in the Buddha-world" (Chin. {AE-, Skt. 
buddha-ksetra, cf. Bernhard 1958 p. 14). Saisse "world" could be translated from Chin. [£J-E "country" rather than Skt. 
ksetra "field", but it is not certain. 

» Schmidt did not translated this word (2001 p-303), but from the following verse in style of 10/11/10/11 (cf. Adams 
1999 p. 828) spoken by Jfianasthita, I take it as the name of the verse. Normally Tocharian used loc. with Skt. name (in the 
metre of ...), but here in perl. with Toch. name (with the metre of rififiakte) As far as I know, perl. for that aim is only here 
to see. Semantically, I see no difference, so I dare to maintain my opinion, i.e. the name of the metre between double 
dandas. 

% This part is a little difficult to understand. After Hamilton (1986 p. 9 line 13-14): "Ce roi s’évertuait vers la béatitude de 
Bouddha, et, afin de (devenir) Bodhisattva, il n’avait pas son pareil pour renocer a son corps et a sa téte et pour donner so tout". 
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Not far the time is exceeded (— not long ago) ¢ there (was) a king Aranemi (who was) a 
human jewel « he was in the city Arunavati « 

6 he was decorated with jewelry of virtues * || There now, however, this king Aranemi, also in 
desire, rose for Buddha-worth ... 


*THT 078r (T I $79.30, Pencil-number 2333) 

1 Ais. Tike : sit Ri ydirke Spalme(m) sai paramitne® ayorsse ma no k,Jai palsko : kr,i fike teteka 
SAnmyem yassiicai’. larem Sauly nti yasyemtRA saw iii wrotstsa 

2 katkaufta ma cakravart{iiJe (|| lantsa) weSSAm saswa srukalyfiemem taisa ci kka KAlpamM_ md s 


nai fiake dyorsa plac aksasT(_) | walo weSSAm lari- 

3 ya yassticamts ek[a](lymi neSAm) O kr,i nike cai TAnwamiieficd” oT(_) nike nis. ysape ykaK. 
KAIlaT(_) || om no fiake la(m)t wrattsai kekamu vidusa- 

4 ke*’ katkaufiaisa (tane wertsiOyai?){ne] lantas weSSAm* || sartanikaine (10x4) || cimem 


tsre[LA ]fitiesa wek tarkanoyM™ <:> makoymar KAlymi(m)tsa ci 


5 nassima(R_:) + ++++++++4 marc’. : Swatsin enKAly fit ci yuksin® PAst. k[a] <:> + + + 


+ + [ssi]M_ te mamt wessiM. <:> sit ni laraunesa 
6 (11 aksaras?) sa waipte : dfime no te-ySimaR“ waike wes[k]au <: |> (tumem? keri)yemane 
aranemi walo weSSAm 


* Schmidt puts this folio after THT 079 and 080 influenced by Zieme's translation (content of THT 078, story of 
supplicants comes after THT 079), but I am not sure because THT 080 is a very meager folio, and there is no dialogue 
between the king and queen in the Uighur version. And the discussion between the king and vassals (THT 079) would be 
held after the dialogue between the king and Brahmin Vidtisaka (THT 78). I follow tentatively the order of Sieg/Siegling 
(1953), ie. THT 077 — 078 — 079 — 080 > 081. 

* Schmidt translates pdramit-ne (loc.) as "gegeniiber der Tugend (paramitd)" which is a little difficult to understand. The 
loc. functions not only as "on, in", but also as "into" (a goal). This expression could correspond with Skt. Dana-paramita, 
Chin. #ie2iKFe (Mvy 914 p. 71) which is one of six paramita (dana, Sila, ksanti, virya, dhyana, prajfid, Nakamura p. 
1093). paramita means fx}5E4. "absolute completeness" (Nakamura p. 1121), and dana-pdramitd means "perfection 
of almsgiving" in order to reach the spiritual awakening (Buddha). 

* Tn the photo we can read -ficéi, but its trema (double points on the aksara) seems to be deleted with water. Syntactically 
this participle should be pl. -ficaft which Sieg/Siegling (1953 p. 17 fn. 14) improved as -ficam. fi > m is acceptable, but in 
this folio virama-sign '"." is often omitted. Therefore I prefer to see it as a scribal error for -ficaii’.. The content in Uig. is 
different from Toch. (Hamilton 1986 p. 9 line 20): "les mendiants indigents et pauvres des quatre coins, dés qu’ils 
entendirent les brahmanes, vinrent tous, et il leur donna entiérement les choses de toute sorte dont ils avaient besoin". 

* B-Toch. vidusake; the Uighur version (Hamilyon 1986 p. 9 line 23) Rudramukha; A-Toch. (THT 97715) puruhiT (2). 
There should be some reasons for the different names, but now I have no idea. 

* The speech of the Brahmin is different from the Uighur version (Hamilton 1986 p. 9 line 26): "«Vous étes un grand roi. 
Pourquoi accueillez-vous les propos de méchants calomniateurs? Malheureux, vous ruinez tout ce qu’il y a de provinces 
et de villes, d’Etat et d’institutions!»>". 

® fis incomprehensible. In the photo we can see a correction together with the next word PAst. (originally it is ..7_) and 
the next kd can be ka. If this pada ends with ka, it is suitable for the metre of 4x10, not 10/10/10/11 in Adams 1999 p. 828 
and Sieg/Sieg 1953 p.17 fn. 15, but Thomas 1983 p. 273 b). This name of the metre sartanikaine is only here to find, and 
Adams takes the end of pada after kawo which was complemented by Sieg/Sieg (1953 p. 18, fn.1). However, the context 
including word order is unclear because the previous pdda is lacking, especially swdtsine (loc.?) in the beginning and PAst 
ka (intensifier?) in the end. The content of this pdda is doubtful, but it should be "The Brahmins wanted to take out the 
prince”. 

” This verb-form is to be analyzed as te (demon.pron. nt. "it") and /aisimar/ (1. sg. opt. (not impf. as is in Krause 1952 
p.225) of ¥ aik- "to know". This form is only here to see, but from poysi "all knower" (po "all" and verbal noun of ¥ aik- 
aiSi) it can be analogized, i.e. /e-ai/ — ey, /S/ is palatalized phoneme of /k/ because of following /i/. However, in my 
opinion, this is not a phonological rule (sandhi), but a phonetic simplification with keeping of the semantically important 
phoneme. 
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<translation> 

1"NowI... : He was my excellent veneration, my mind for(< of) alms did not disappear until the 
perfection (of almsgiving) (<— into (dana-)paramita). : If now suddenly supplicants might 
come (and) beg my lovely life, (that is) the big 

2 pleasure of me, (but) the kingship(<— Cakravarti-worth) (is) not (more excellent)". (The queen) 
says, "Oh my Sir, we would obtain you from the death in such a way, and also now do not tell 
(<-proclaim the speech) about(<—with) gift! The king says, "Oh my dear! 

3 I (am) to the will of supplicants. If they (are) also(<then) needy(< setting their heart), then near 
by them(<there) even you would find(<—obtain) me. Now there, however, Vidusaka came 
to(<—on the opposite side of) the king 

4 with pleasure (there in front of the assembly?) he says to the king. || in the metre of sartanika | 
"Because of (<—with) separation from you I cried(< uttered the voice), ran here and there (<— 
over directions). 

5 I desired you! : ...... I... you : (It) overcame me (that) I grab you, (this desire is bigger than) 
even to eat (:) Idid ..., so said. (:) He ... with my love 

6... with ... separately : but I myself would know (that) I tell a lie’. (: || Then) the king Aranemi 
says (in) smiling, 


THT 078v 

1// [wJ(e)SSAm arai : tu kka ka ti Saul pern(e) st(e) waike w(eskau)” 

2M rkattse? klautkawa mda twe ni KAssi MAsketaR_ twe 

34+ 4+8m[aJt++++++4++4+miemn+++++4+4+4+4 4 + (kKlau)tkam seske ki* twe 
brahmanemmpa t epinite sak wi- 

4 (na) w(d)rpa[t(ai) + + +++ 4+ 4+ S[] enfa]J +++ +444 4+ 4+ 4+ (wajl[o] weSSAm 
brahmaniska MAkcepi® nike kektsene krarma- 

5 (rtsa) klautkafiicti] + + + + + ntsi : [kri] + + kimem ma [PA] ++ +++++4+4+4]| 
SanasRAnkarne (4x18) || waike lare yamTAr ksa sek somo- 


“| waike means "Liige" (TEB II p. 243), but here it is not suitable if the sentence is an independant clause. If this word 
comes from ¥ we "to say" and wek "Stimme" (ibid. wek- "liigen" does not exist), then it could be figura etymologica "I say 
a speech" — "T say only" or "reinforced voice" — "violently". I prefer the latter if it comcides with Uighur "tint des propos 
odieux et rudes"” (Hamilton 1986 p. 9 line 26), but other examples of waike show the meaning "a lie". Therefore, I 
suppose that this clause is dependant on fe "it", then it can be a sentence structure of "it ... that". 

” w(eskau) is completed by Sieg/Siegling (1953 p. 18 fn. 6), but it is funny as is in previous fn., and I see no trace of -e on 
wa. I suppose that this word is not weskau, but wase "slander" or warfiai "etc." which begins with wa-. 

* If this word is a scribal error for (e)rkatte, we can assume "I became contemptuous", then it is suitable for the sentence 
following. 

“ Schmidt takes this kd as an intensifier "Nur allein", on the other hand Thomas takes it as an interrogative "Warum hast 
du" (2001 p. 308 fn. 40). I cannot find the intensifier ka in the Berlin collection. An intensifier is /k(a)/ which did not 
become /ka/, because /4/ and /a/ are different phonemes. A similar example is ka tis seske (THT 298) and the word order 
is free if this part is in verse. The sentence could begin with seske, and this ka could be put in the second place as an 
interrogative, i.e. "Why you alone". 

© MaAkcepi is a gen. of /makte/ "self' and also /méksu/ "which". Schmidt takes "self" and translates "Dein K6rper wird 
dir selbst doch schwer werden" because of -/icdi(_) (- m-c suffix for pron. 2. sg.). Another possibility is to take cdi as the 
beginning of the next word, e.g. cdificare "prety" or ccéimpamo "able". I prefer the latter, because "Dein ... dir selbst" is a 
little intricate, but the context is still unclear because of lacuna. 
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6 (tkiie) waikesa + + + + (:) Sla]kmaiyya(ntse ctimpa)’miie piidiii + + + + + + + + pkarsa : 
OKT_ wrotstsana nraintane kluTKAsseijica se 

<translation> 

1 /// (Vidiisaka) says, "Oh! : Just this(< it) is my life (and) worth, a lie ... 

2 ///1 became (contemptuous?). You are not my teacher, you ... 

3... not ... (he) would (become) ... Why did you alone enjoy happiness and satisfaction 
meanwhile together with Brahmins? 

4... The king says, "Oh small Brahmin! Of which body would then 

5 become heavy? ... to ... : if (you) from (speech) not ... in the metre of sanasriinkar || (When) 
one would love somewhat a lie (and) always similarly 

6 with lie ... : The (ability) of ten powers, the Buddha ... You must know (it)! : This (man), 
making (someone) go(<—turn back) to(<—in) eight big Hells, ... 


THT 079 (T Ill 875.4, Pencil-number 2089) 

1 (ma MAntana)TAri”’ ptarkaso Sconai mapi wase fit KAssiiifie i... /// 

2 rmem kerttem onkor MAlkante Sle yéirke lantas weskem” «|| @° /// 

3 ma weS_ céimpalyi erkatTAmie kalts?’' /// 

4 TArit. MAkte tem waTKAScerit’. KAssim ypoyme(m)” // 

5 (e)pe saswe wess entRA epe brahmanem ma ra tsak weS_ c[i}? // 

6 sanune kekamu nesau* yeSAf pi ekalymi takam sem /// 

<translation> 

1 Do not scold me. Dismiss hatred! (It is) my poison. The (image?) of a teacher /// 


“ For semantic reasons, I supplement s/aJkmaiyya(nte ctimpa)miie “ability of ten powers" for three aksaras, which 
would be an apposition of the next word, "Buddha" because of nom. -mmiie (not adj. -fifie). 

“ A-Toch. THT 0976r1: maR_ MAnta(caR ) pres. class V mid. 2. pl. "you do not scold". According to Schmidt (2001 p. 
305) it is (ma MAntana)TAr-fi, pres. VI mid. 2. pl. after THT 1459 al, but in Krause 1952 p. 266 this root shows Ps. XII 
(2. pl. is not written). Another possibility is subj. V mantaTAr-, which could function as prohibition with negation like an 
injunctive. Apropos, I have some doubt whether Toch. Konjunktiv can be called a subjunctive in English. Prof. Saito 
suggested prospektiver Konjunkiv in Toch. Originally subj. is used in subordinate clauses, but in Toch. it is used in main 
clauses. I prefer to use Injunktiv rather than Konjunktiv, and Toch. verbal system would be constituted with an indicative 
(pres. and pret.) and an injunctive (timeless), but now I follow the traditional system. 

4 Tn the photo, two remnants of ink are seen, which could be a part of m, not k, t, n, p, 1, w, S, s. Then it could be ime 
"memory, awereness, Skt. smrty". 

* A-Toch. THT 976r3—4: (G@masa)i'(_) KAlycam karesyo tanasoliS. yokmam{c’} stmoRAS. Sla wéktasurfie lantac’(_) 
tRAnk(ific’.). B-Toch. here -rmem (absolutive) could be after A-Toch. "having stood at the gate of Ddnasala(= 
alms-giving site)". In A-Toch. MAlkante "to put together" is omitted, and reduced with instr. -yo. This means that B-Toch. 
is older than A-Toch., viz. A-Toch. could be an artificial language based on B-Toch. In comparison with A- and B-Toch., 
I suppose that the swords might be "gathered all together for the sake of not using them in front of the king". 

” Tf this is the name of the metre beginning with @-, it differs from A-Toch. (THT 976r4) phull(enam) 4x14, and the 
number of syllables is also different if pada c begins with ma (see next fn.). A-Toch. skam naTAK, and caS could be 
added metri causa or used as an intensifier and #i(’) (iii "your") could be added to avoid the hiatus e-e (A-Toch. nom. 
pl. m. -/ye instead of -/yi in B-Toch.). This could mean that even within Toch. languages there is a difference because of 
synchronic and diachronic reason. 

*! A-Toch. THT 97615: ma skam naTAK. waS. [c]timplye tii’) erkatune caS(_) KLAssi 

* A-Toch. THT 976v2: MA[nT_] waTKASS [iii shi KAssim ypeydS. tSAknatsi 

° A-Toch. THT 976v2-3: md [t]e naTAK. cam [b]ra(mam) e(pe) md te waS. entsatRA was nit tanne wKAmnyo natkiS. 
ytisluntassiL, ma ccimplye. B-Toch. c[i]- could be cimpalyi for céimpalyi "be able to". 

* A-Toch. THT 976v4: oklopac’. kakmu nasaM. 
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2 having (stood near the door?) they put the swords together (and) say to the king with respect. /// 
3 We are not able to endure (your) anger. /// 

4 (Do not scold?) me. Why do you decide so(< it) (to pull out) my teacher from the country? /// 
5 The Lord would take(<-grab) whether the Brahmin or us, Not at all we (are able to endure?) /// 
6 I came across a danger. Would this be also to your will? /// 


THT 080° (T Il $67, THT 072 und THT 1684 togeter in the same case) 
1/%.. .[KA] k[au]tatsi // 

2/1 (arane){m (im) lanT_ Scirona [r]. [k]. /// 

3 // TKAsT& arSSAlle ka[p.] // 

A/// .[s].nesT | te kekly[au] // 

5 // nte yamasatai ma .e /// 

6// [Gnta] PAlkormem // 

<translation> 

1///... to split /// 

2///... the king (Aranemi?), a hard (word?) /// 
3 /// ... (it) should be given up ... /// 

4 ///... Gt)is ... | Having heard it ... /// 

5 ///... you have done. Not ... /// 

6///... having seen ... /// 


THT 081r (T IL $102.6, Pencil-number 2340, left side is lost) 
1 (namane® * pisuwem™ akaLSAlyem)Scti_ makéytikne (pa)pauta[rme}(m) * weSAmnmesc’™ 
SAsiiskam neSAm ksa fit yeSASc_ afimass(e) reki (|| ka)pilava(r)n(e) 


* This folio following THT 079 could show the conversation between the king and vassals. The scene is described in the 
Uighur version (Zieme 2001 p. 417 U 2293 Blatt "156" Ubersetzung), though it is not coincident: (01) ['"Wie dem auch] 
sei, der Tod wird kommen! Von euch getrennt werde ich sein." (02-11) Weiter so wehklagen wird er: "Thr werdet m[ich] 
nicht erl6sen k6nnen! Zahllose, zehntausende Existenzen [hindurch] bin ich geboren, bin ich gestorben. Den nutzlosen 
KGrper [habe ich] abgelegt. Jetzt ist mir grofer Nutzen gekommen. Seid ihr alle mit mir eines Sinnes! Wenn ihr mir 
gegeniiber gute Gedanken hegt, laBt gegen diesen meinen [...] Brahmanen keine schlechten Gedanken aufkommen! 
Versorgt [Land und] Stadt, Volk und Leute, nichtshabende und arme, [elende] und bediirftige Bettler! Hoffungslos sollen 
sie nicht sein! (1 1—14) Seit ich auf dem [Thron] des KGnigs sitze, sind so und so viele Bettler gekommen. Was sie erbaten, 
habe ich ihnen gegeben. Wenn ich weiter so gebe, wird das Hab und Gut (der) sieben Schatzhduser meiner Stadt 
Arunavati ganzlich leer bleiben. (14-16) Nicht einen einzigen Tag habt ihr mir ein grimmiges Gesicht entgegengehalten. 
Mein Herz habt ihr nicht verletzt. (16-18) Wenn eure Herzen, weil ihr aus [Gier] nach Macht und Stirke ge[...], bestraft, 
geschlolten oder geflucht habt, [...] oder nachlassig geworden sind, {von} den Siinden [méget ihr] befreit [werden]." 

* This is a part. pres. mid. of class VI (nasal suffix), but I cannot decide what the root is, though Sieg/Siegling (1953 p. 19 
fn. 4) take V skai "sich bemiihen", which I am dubious about because of -na- of -namane and nd of skainamane. Judging 
from accent system, na of -namane should be accented nd. 

”” uwem is not "gelehrt[estlen" (Schmidt 2001 p. 309), "geschickt" (TEB II p. 170) or "leaméd(?)" (Adams 1999 p. 71) 
but a suffix meaning "in number" (Tamai 2011 p. 309). There is no word beginning with u- in autochthonal Toch. but wa-, 
and uwe comes always after numbers, viz. sKAss "6" or ster "4". Therefore, uwe is rather a dependant word. I suppose 
that -u in Toch. was a suffix with nuance "remaining" (against -i with "moving") and -w- (because of -i) was inserted as 
an anaptyxis (svarabhakti) between u and nom. sg. -e, and treated as a collective noun. 
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2 (brahmane weSSAm spantai® KAssi) wem | rudramukhe brahmane weSSAm || niskramamne 
(5/7/5) | walo aknatsa su MArsau safi Giim atsai[K_] fieM_ ara[nJe 

3 (mi * yamsate nis§ erkatte) O lyautsai PAsT sani. ypoymem wertsaints enepre * srukor 
aisaumyepi” olypo (KA)rnoyt(a)r(tdr)® PAsT. ma [k]wi- 

4 (pe rmoyTAR_ : su ke" fiem wa)Olo yamsate iis$ erkatte MAkte s tem kelu : || akaLSAlyi weskem 
upadhyaya k,se weSAit’. tannem™ 

5 (yamaSA(l)l[e] (*) brahmane weSSAm tu)[s]aksa nai yeS. ni yait[k]orsa [pc]iso aranemini lante 
uttare nemtsa so[m]ske ste sari Saulamem snai waki (la) 

6 (raufesa * su no walo pandiKTAmiie perne)sse akdlksa po [ai](ssenca ne)[m](ce)k cau uttarem 
[m]ii(cu)skem yeSAmnii aiSSAm cwt lkdllona [LA ]klenta iis (utta) 

<translation> 

1 ... * Having flattered five pupils Gn number) in many manners ¢ (Rudramukha) says to them, 
"My sons! I have somehow my own word for you. || The Brahmin Kapilavarna 

2 says, "Respectfully (we would like to hear you!), (our) teacher should tell (us). The Brahmin 
Rudramukha says. || in the metre of niskraman 


| The ignorant king (who has) forgotten even 
himself, (is) Aranemi by name. « 

3 He was(<—made) hostile (against) me, expelled me from his own country in front of (his) vassels 
¢ The death would afflict exceedingly (for) a wise man (i.e. me). He was shameless (<— he did 
not bow to a shame). 

4 He, so called bad guy, the king was(<—made) hostile (against) me. How should I also endure it? 
The pupils say, "Oh teacher! What do we then(<-there) 

5 have to do?" The Brahmin says, "Well thereby, go with my order! There is a (little) son for(<—of) 
the king Aranemi, Uttara by name, (who is) loved(<—with love) (as if it is) without difference 
from (the king’s) own life. 

6 The king, however, (is) a giver of all (things) because of (<—with) desire of Buddha worth. Surely 
he gives the prince Uttara to(<—of) you. The sufferings (which the king) should see, I 


%8 /spiintai/ seems to be an obl. from the form (nom. is not attested) and could be an adv. as is in Adams 1999 p. 715 (not in 
TEB J). According to Krause (1952 p. 49 § 43) this form is an adv. which is suffixed with -ai direct to the root V spiint "to 
trust", but other examples show no grammatical rule, viz. satkai (— Vkatk), tsonikai-k (< V tsiink) and luksaitse (< pres. 
caus. stem of ¥ luk). One possibility is to see it as a root noun, but the obl. suffix /-ai/ cannot be added to consonant stem 
(same form in nom. and obl.). Another possibility is a loanword from Iranian spanta- "heilig, sunctus" (Bartholomae 1904 
p. 1619). The meaning "trustfully" is not suitable here because a teacher cannot speak trustfully to pupils, therefore, 
Schmidt translates it as "getrost". Then I would take it as an independant word with respectful nuance. 

» -pi is a gen. marker for adj. The word aisaumye is originally an adj., but became a noun. Schmidt takes it as possessive 
"von einem Weisen", but I prefer to take it as a dative function "for wise man, i.e. me”. 

© Sieg/Siegling (1953 p. 19 fn. 8): (riftoyt(a)r for -TAr (7 rit "to search"). Schmidt (2001 p. 310): nanoytér (Vnan "to 
show oneself" and he translates it as "soll hingenommen werden") but in the photo I recognize it as ..moyt(di)r. "r'' over 
"n' is visible, so I suppose that it would be (sKA)rnoyi(éi)r 3. sg. pres. VI from ¥ skiir "to threaten" but instances show -rr- 
for -m-. Another possibility is KArnoytdr from V kam "to beat, to destroy". Then it is semantically good together with 
olypo "exceedingly". PAst is used as a reinforcing particle. 

°! ke is presumably an intensifer which is related with k(d) (cf. Adams 1999 p. 188), but together with /fiem/ here, it could 
include another nuance, i.e. pejorative sence "so called bad guy!" . 

® annem is hapax legomenon. Adams (1999 p. 279): "+ thereto". TEB II p. 196: "dabei". I suppose this is a scribal error 
for ane "there". 
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THT 081v 

1 (ri miicuskentse® Ikatsi ayu : kri yeS_ fit) ce akaLK() kan(asceR. oT) [n]kfe] fisam(em) 
§ “asta[r]ss(e) yéiknesa pruccamiie ya[nm](a)c(e)R. brahma(ni) 

2 (weskem MAkte waTKASSAm upddhydye latem) brahmani : tume(m) [c](ai) brahmani tot ike 
posTAm ynemane a[ra]nemini lante yapoyne kamem (ta) 

3 (“rrine yaipormem Gdlyauces§ we)Oskem bho bho « k,se [pi] ksa weSAn’. kekamoR_ orocce lanT- 
SarSAssi || tane plaktu[ KA Jiifia brahma 

4 (nem lyelyakormem kerciye®)Onn(e) yopsa Sle yéirke I[a]nta§ we[SSA]m fiakta alyeK. ypoy[s]i 
brahmani parna [k]lyent{RA] SAswem lkatsi rid 

5 (skentRA ° || walo weSSAm ramer ecce) pwayarme KArtse yamifi cai iti || ta[nJe brahmani 
kerctyemne yaipormem poric. sar kos ceccalorsa ka lante 

6 (yarke yamaskem || tane a){r](a)nemi walo bra[h](ma)nem [wra]tsai (tSA)nko[rmem] KAss[i]fifie 
yéiknesa asanne ly[a]mateme | tumem (tse )iifiai uppaLAm” 

<translation> 

1 would give (for) the prince Uttara's seeing(< to see) : If you fulfill this desire of mine, then also from 
me, you gain the exellence in(<—with) the manner of instruction (Skt. sastra)". The Brahmins 

2 say, "As the teacher orders!" Brahmins went out. : Then the Brahmins, going meanwhile step to 
step, came into the country of the king Aranemi. Having entered this 

3 city, they say to each other, "Good, good! * Who ever might let the great king know our visit? | 
There a female gatekeeper, having seen the Brahmins, 

4 entered the palace, and she says to the king with honor, "Oh my Sir! Brahmins from(<of) 
another country stand outside. They want to see you(< the lord). | 

5 The king says, "Lead them here in a hurry! They are benefactors(<— good doers) for me. || There 
Brahmins, having entered the palace, even with raising all hands high, 

6 gave honor to(<-for) the king. || There the king Aranemi, having stood up on the opposite to 
Brahmins, made them sit on the seat with a manner of a teacher. || Then (with both eyes of ??) 
blue lotus ... 


“PK NS 35r 
1 / fi(ci)skentTRA | (walo we)SSAm rameR. e(cce pwayarme) ///=THT 81v4—5 


® This construction is "gen. subject" for inf. kditsi "to see", viz. "the prince (will) see (it)". The gen. shows a function of 
agent, and Toch. inf. became nouns. We can see a similar construction in Latin, accusativus cum infinitivo. 

* The virama-line is a scribal error. We should read it as sastarsse. I tried to find other possibilities, e.g. .kefi Sam.s (all.) 
or .ke7i (causalis), but in vain. nike is visible, isamem is attested, and with sastar (Skt. sastra) it makes sense. 

® Double consonants rr after vowel d in order to make a clear consonant. It is phonologic /r/. 

© According to TEB II (p. 186) and Adams (1999 p. 196) kerciye is pl. tantum but it could be sg. form. Nom. pl. is in 
TEB II *kerc(c)iyi, in Adams kercci. Both do not exist. Attested examples are: kerci (THT 073b4) and kercci (075v1), 
both are in verse, so they could be kerciye. ta kercyenmem (394v1) kercciye(m)sse (520v4, pl.? and -sse). There is no 
reason for pl. tantum, especially ta kercyenmem is sg. because of demon.pron. f. sg. a. I think that -e is nom. sg., -y- is an 
anaptyxis (Skt. svarabhakn) because of i, and -em is obl. sg. 

°’ Tf the number of lost aksaras is 13-15 between PK NS 35r2 and 13, this part could be coincident with PK NS 35r3 
(naumi)KAne krefic esanesa "with both jewel-like good eyes". 

® This folio is published with photos in Couvreur 1964 p. 238-239. PK NS = Pelliot koutchéen Nouvelle Série kept in 
Bibliothéque nationale de France in Paris. I put notations of the coincident parts in THT. 
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2M (yamas)k(em) [||] tane aran(e)mi walo brahmanem (w)r(atsai tsankormem) // =THT 81v6 
3 / (naumi)KAne kreiic esanesa brahmanem PAlkormem [w]e(SSAm) (12 aksaras until 82r1) 
4 // (fieM_ KA)ly[w]e keklyausormem tane k[m]eM_ | walo we(SSAm) // =THT 8212 


PK NS 35v 

1//(MA)kt(e) ksa [l]k(4TAr) t(a)n("), m[aiM]. klyomo l(a)l(am)[s ](ke) //=THT 8213 
2// (ol)[y]p(o)tse : mapi nk(e) fiastaR . twe pudndKTAmie (perne) ///=THT 82r4 
3M/liT_ PAst. : || tane walo panéKTAmiipi pe(r)[n](entse) // 

A4//.. pandi[KTA ]m(fiepi pe)rn(e)tse iieM ka /// 


THT 082r (T Il §91.28, Pencil-number 2332) 

1M [.t.] k,ce wldn]taresa kekamoS(_.) takaS_ ytarintse S(e)sSuko(s)® 

2M .e kmeM_ | walo weSSAm KAssinta” yessa warhiai Saisse 

3 / (| karu)napralapne (4x12) | MAkte ksa IkaTAr tai’. maiM_ klyomo la(lamske :) 

4// (vra)mT_ Sc[ir](inn(e :) + + + wate no lalamske olypo[t}(s)e I” 

SMsdait+++4++4+4+4+4+4 ylari.e++ 

6// § we[S](SAm) + + + 

<translation> 

1 /// With which thing had you come? Drinkings (and) eatings of journey 

2 /// (having heard (your) fame, here) we came. || The king says, "Oh my teachers! You and so on, 
the world 

3 /// | in the metre of (karu)napralapa || How else does one estimate you (see your evaluation) 
(as) noble (and) soft? 

4 /// like (moon?) in stars : ... the second, however, (is) very soft 

5 (pada a of the second verse) Well indeed you desire the Buddha-worth ... the way ... 

6 ///he says to... 


THT 082v 
1/[L]KA +++ 


® Schmidt 2001 p. 311: "Vom Weg ermiidet (?)" for yiarintse S(e)sSuko(s) quoting Winter's Studia Tocharica p. 212 f. 
which I tried to get from Prof. Winter directly, but in vain. Judging from the reduplication, it should be a past participle. 
The function of the preceding gen. could be subjective, objective, possessive and partitive relating to the nominal 
participle. Schmidt's "ermiidet" does not apply to these cases. A pret. stem /Suk/ could be from ¥ tsuk (caus. of ¥ yok "to 
drink", suke "Skt. rasa Geschmack?" cf. Krause 1952 p. 276), if ts could become s (Krause ibid. p. 21). A reduplication is 
suitable to caus., and the geminated sf could show a border of morpheme. I assume this nominal participle as "drinkings", 
and the next word could be sasawos "eatings" from ¥ swa "to eat". Then this passage could be "drinkings and (eatings) of 
the way" — "food for journey". Saito with Catt informed of THT 538b4 nkantentse tase(mane) for Skt. rajatasya 
prativarnika "fake silver" as an example for gen. + participle in Toch. 

® Schmidt (2001 p. 311): "Lehrer euresgleichen". KAssinta could be a voc., and yessa warfiai is not "euresgleichen" but 
"beginning with you" (— you and so on). 

” Tn this folio, circa 45 aksaras (including viramas and visargas) are written in one line, e.g. in THT 078 r1, and the space 
for string hole would be the length of 4 aksaras, e.g. THT 079 r3 and r4. Then the line with a string hole can include circa 
3 padas, and this "1" is the end mark of pada d. In PK NS 35 v2 after (ol)/y]p(o)tse we can see ":" which is not the end of 
the verse, because we can see it after PAsr, : | in r3. The "1" in THT 078 could show No. 1 of the verse, but there is no No. 
2 (instead, : ||). Therefore, I prefer to see it as a space filling mark at the end of the line. 
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2// 718. + + 

3 // | walo weSSAm sani palsk(o)” | 

4// [t.]l(e) ot tart. st[e] kr(em)t wéintarene ekitattse nestsi ¢ | 

5 / yai kauc iprerne : tom wi wdntarwa tne kalma” ksa kalloy’. 

6M r [njiS™ poysimi” akéilksa : yaltse Saulanma ra md iti kca yna(iMA)” 

<translation> 

1-2 (uncertain) 

3 ///|| The king tells his own thought. | 

4 /// (it) should be . .. then it is yours to be helpful in good thing. ¢ | 

5 ///he went up high in the sky. : He might obtain there the two things through early in the morning (?) 

6 /// to the wood because of (<-with) the desire to be (<-of) all-knower(= Buddha). : Thousand 
lives also (are) not my esteem (= Buddha worth is more honorable than 1000 human lives). 


THT 083r (T IL $90.8, Pencil-number 2331, verso is dropped off) 

1 WY [.n.] askar[o]” : laremnmem t[s]relfi(e)s(a) samsarn(e) [KA](r)py(em) ce p(e)lyks(a)t{ai] 
(twe no :) /// 

2 (Sa)nmausa Sanmyatai prakre twe PArkrem prekentsa : fia[k]e nai printsar ce uppal le /// 

3 I (e)Onkormem kenine laMAsTAme” au(m)tsatene rupaske® kantwas(a) skaw[a](tsi) // 


? Schmidt (2001 p. 311): "Der KGnig spricht fiir sich", but palsko "thought" can be an obl. (object of weSSAm "he says"). 
"fiir sich" would be safi-arimtsa. 

® kalma is unknown. Judging from the predicate kalloy opt. 3. sg. "he will obtain", wéintarwa pl. "things" is the object, so 
kalma should be the subject of the sentence. Another possibility is kalmak-sa perl., and if kalma is a scribal error for 
kalyam "early in the morning" (cf. Edgerton 1953 p. 181) and -k could be an analogy to tsorikai-k adv. "in the morning", 
which is semantically the same, but the perl. with adv. is impossible, so it could be a double scribal error. I would like to 
accept the latter because an indefinitum ksa "any, some" is not suitable to the context. Apropos, I think that ksa is not only 
an "adjective" (Adams 1999 p. 242), but also an "adverb", and it is used sometimes metri causa like no "but", when one 
syllable is necessary. 

™ Tn the photo I do not see r /7]iS". but .. rtoS”. and it could be wartos "to/for the wood". In TEB II p. 238 and Adams 
1999 p. 580, this word is registered as wartto "forest", but warto is also attested, e.g. THT 044 r2 wartone. Geminated tt is 
because of r, but phonologically /warto/, and in Toch. 7t was kept very well, e.g. sportomane. Presumably rit is a form 
influenced by a foreign language. 

® This word is poysififie and metri causa -e (obl. sg. m. for next word m.) is omitted and -/ifi — -mii. Apropos, next 
/akalk/ is an alternant (sg.: m. and pl.: f.), not n.[m.sg.] "noun whose gender in the singular is masculine” as is in Adams 
1999. Moreover, there was no neuter in Toch. noun (except pronoun), though there had been nt-neuter originally (cf. TEB 
Ip. 122). In my opinion pl. f. was formed with /-a/, on the other hand, pl. m. with /-1/. This "alternant" is one of the Toch. 
peculiarities. 

7 Tf the metre is 5/7 in one pada as is in the preceding (if it begins with wartos), this word would be ynaiMAjiie 
"esteem". 

7 Schmidt 2001 p. 312: "(wurdest du) zuriick(gehalten)", but /askar/ "back" (-o is movable metri causa) cannot be used as 
"zurtickhalten". I recognize [r]n(e) before askar(o), and -[rJn(e) could be a middle verbal form with suffixed pron. 3. sg. 
"him", a noun itself, e.g. same "vertex", or a noun in loc., e.g. iprer-ne "in the air space". Anyway, I take askar(o) as adv. 
"back, reverse”. 

8 uppal could be uppaill (double | before e-?), and the the next remnant of aksara shows a single consonant (not ligature 
or vertically long aksara), e.g. enestai secretly". Schmidt's "lotos(gleichen)?" is possible, but enesle "like" needs 
comitative. I would take it as enestai "secretly" tentatively. 

® This verb is in pres., but the next one is pret. It is possible that one of them is a scribal error, or this sentence could be a 
direct speech. 

® rupaske is, according to TEB II p. 232 a deminutive of Skt. ripa "Gesichtchen", hapax legomenon, and this meaning 
comes presumably from skdwa(tsi) "to kiss" (ibid. p. 257) which is also hapax (cf. Krause 1952 p. 300: "wortl. 
‘bedecken'? Vel. ai. skauti"). These two words are uncertain, and the meanings of both seem to be ad hoc. I would like to 
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4 // Saula*'preiicai sau(—som)ska se wate appakke® snai tRAnko fiake PAsT* rinasTA(r)c(i) t. .p. // 

5 / (we)SSAm appa ate yamtsi PA[kn](a)s[ta]riv_ || walo weSSAm larekka brahmane(m)tS. dyor 
aiskauc* | // 

6// [nJe weSSAm : saswa appakka (yaksi) [c]aimP* skente ma brahmani PAsT_nke swan” ce yolo// 

<translation> 

1 /// ... back : with separation from beloved one in this poor(<— low) Samsara, (you, however,) 


were tormented (:) ... 

2 /// With fetter you were bound firmly for(<— with) long time. : Just now leave this lotus 
(secretly?)! ... 

3 /// having grasped ... he makes him get down on his knees (and) began to grieve about his pretty 
figure with the speech. ... 

4 /// Oh my life-supporter, my son! This second little father (= the king) throws you away now 
without fault ... 


5 /// (The prince) says, "Oh my father! You intend to take me away!". 
darling! I give you (as) a gift for Brahmins. | ... 

6 /// in ... (the prince) says. : "Oh my lord, father! Those are (Yaksas), not Brahmins. They will 
then eat me. This angry ... 


The king says, "Oh my 


THT 084r (T III $101.19, Pencil-number 2330) 
1//n. yaks[aJ]ts. sarnene tasta[r]it™ /// 

2/1 (ma)[TA]R_lantso lyelyakormem wRA(tts)[ai] /// 
3M/\.)[o]cd\ tii keklyau[s]oC(rmem) / 

4 // rya pratim epiyac’.§ O// 

5 // yeSAni nauS* pelaikne /// 

6// [p TA ]ttawsa SArwanasse /// 

<translation> 

1 /// You put me in the hands of Yaksas. ... 

2 ///having seen the mother, the queen, opposite to ... 


take kantwasa not as "with tongue" but as "with speech" because of its idiomatic usage. If skaw- in Toch. relates with Skt. 
¥ sku "to tear" as by Krause, this passage could be "he began to grieve(<fulfill his eyes with tear) about his prety figure 
with the speech". It is not sure but better semantically. Another possibility for Toch. ¥ skaw is "to praise" which could be 
assumed from the context. Anyway, the meanings of the words in this sentence are due to hapax legomena quite dubious. 
*! Sieg/Siegling's Saula preficai is a compound saul-a-preficai because of -a- which is an accented anaptyxis /a/ (cf. 
Bernhard 1958 p. 21-22) and a voc. which ends with -ai. The next word somska is also a voc., but a scribal error sau- for 
som- is interesting (cf. Stumpf 1990 p. 71). The function of Toch. anusvara is quite different from Skt. (nasalization of 
vowels), viz. /n/ and /m/. Sometimes it was omitted even in Skt. documents written in the Toch. area, when the Toch. 
could not understand it as is in other languages and Toch. au was written because of Skt. and expressed, in my opinion, /o/ 
which is not a Toch. phoneme because there was no long-short-opposition. It could be also understandable from the shape 
of initial au- and ai- which are o- and e- plus long vowel sign. If this hypothesis is right, the change of diphthongs to 
monophthongs in A-Toch. is easy to explain. 

© Schmidt 2001 p. 312: "Dieser da ist [dein] zweites Vaterchen, [ein Vaterchen] ohne Arg. Jetzt verlaBt dich (dein erster 
Vater)". Another possibility in my opinion is: 'The second father (= the king) throws you away now without fault", ie. 
(my) first father is a Brahmin who would take the prince. I think that my opinion is better, because a diminutive (-kke — 
-ske?) father which is a subject of the sentence would be used in a family like Gppa "father" (not pdcer) or larekka 
"darling" in next line. 
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3 /// ... || having heard it ... 

4 /// ... remembering the decision ... 
5 /// your earlier law ... 

6 /// she (has) put ... of the face ... 


THT 084v 

1//(sau)[Sk]}(a) araiicéissu® saiyi(ska?)// 

2//y.T_ wenempa pkwalie /// 

3 // kemtsa ktormem auO// 

4 //(a)[li]nesamtpi RAskre .. O// 

5M [a]ntpi PASne™ say. tasitr alin(e) /// 

6//(KAL)[y]m(i)m sportitRA sau(<—som)ske aumene e(mpelye?) /// 
<translation> 

1 ///Oh my son, lovely kid! ... 

2 /// the trust together with both of us ... 

3 ///having strewed ... over the earth ... 

4 /// with both palms violently ... 

5 ///on both breasts she has put (her) palms ... 

6 /// The son turned around (in all) directions in dreadful(?) misery ... 


THT 085r (T Hl $80.31, Pencil-number 2329) 

1 (lalauPA)ssusa® kampdl aurcce séiy. ysdrasa * weksa sr(a)kafice kwoyTArne tansa snai KArsto 3 
| tumem uttare [m](ficu)[s]k(e) wcukaisa maTAR. lantso enku 

2 weSAnnescé sarya ammakki porn® appai ma ii§é cempamtS. raksatsents aiSSAm || tane 
aranemiii lante (miicuske)nne enKAltsa po kektsenmem LA- 

3 ken’ syel[mJe* (LAc-neS.?) O ylare kaklautk[au] TArraskemane ® rekisa uttarem 


8 Schmidt (2001 p. 312): "[Mein] (liebes SGhn)chen, [mein] Herzchen, [mein] Kind(chen)", but arajicdissu is a voc. of adj. 
relating to the next noun, e.g. THT 251v6 rsaKAjifiessu kaursu (voc.) for Skt. rsipungava. According to Schmidt (ibid. p. 
313 fn. 60), saiyiska means "Kindchen, Tierjunges". 

* PAsne is emended to perl. PASnesa by Winter (cf. Schmidt 2001 p. 313 fn.62; 1974 p. 323 Anm. 1), but I think that a 
loc. is better because of the predicate sasitr impf. "she has put". If it is so, dual -ne and loc. -ne could be single -ne caused 
by haplology. I see that this sentence is in verse, because two syllables -cd- from /paScine/) and d from tasitr (3. sg. -/tar/) 
are metri causa ommitted. It is possible that a haplology could be used for metre. 

*® This is a complement by Krause (1952 p. 190 Anm. 1). Thomas completes it as (lelaKA)ssusa "showed" which is 
denied by Schmidt (2001 p. 313 fn. 66) because "coat with blood" is impossible, i.e. a perl. cannot be used with noun. 
Schmidt translates it as "(befleck)t habend", but this can be confused with absolutive. The form is the past participle f. 
used as a predicate. 

% PK NS 355al: p(o)i G[pp (ai). Geminated -fii here is written before initial d-. 

*” syelme is hapax legomenon, but from the context it would be "sweat". According to Adams (1999 p. 721) it is an obl., 
but I think that it is a nom., if the predicate is V plitk "hervortreten" as is in Adams, caus.(?), but the form pletksa is not 
attested and dubious whether this verb in pret. II, cf. Krause p. 182 Anm. 1, and he translates it as "he poured out sweat". 
This would be his own grammar which we cannot trust. On the other hand we can see a part of LA (not ple at all) and the 
space of three aksaras in the photo. Then I suppose LAc-neS. (pret. 3. sg. of V1a(n)t "hinausgehen"). 

88 TArraskemane is hapax legomenon, and the meaning is unknown. Krause 1952 p. 247: "mahnen(?) oder beruhigen(?)", 
TEB II p. 198: "mahnen(?)", TEB I §385 Anm.: "unsicher (< tdérnaskemane?), falls zu einer W7z. tdr-, Adams 1999 p. 293 
"+ plead, implore(?)". Adams (ibid.) presents an etymology (Hittite sariyanu- 'entreat' by Melchert), but I cannot find this 
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m(ncu)[s ](k)em ( weSSAm ) larekka Samna caimP*_ skente ma [ya]- 

4 ksi ma twe pras(kaT_ || brahma) Oni weskem (mapi oro)ccu walo sai pratinnem klau(tkalle 
nesT_) | tumem walo seme sarsa u(tta)- 

5 rem miacuskem [e](nku wace sarsa dyo)rs(s)je” [w)(a)r enku arafic[d] st(aukKA)ske[ma]ne 
miicuskem ayo(rmem brahmanemS. weSSAm) || tarunadi(vakarne) 19/19/10/19"" | 

6 MAkte ai(sk)au (uttarem nidikte-yoKAm Ssuwe)r(sk)e” amaskai rilye * mais kes (t)asau saii la(kle)// 

<translation> 

1 She has stained the broad coat with blood (pl. in Toch.), (and) called him with hoarse voice, with 
love without interrupting. 3 || Then the prince Uttara seized the mother, the queen, with (his) 
chin (and) 

2 says to her, "Oh my lovely mother, tell (my) father not to give me (< he does not to give me) to 
those Raksasas! || There in(-with) favor of(<in) the prince of the king Aranemi, from (his) 
whole body because of (his) suffering 

3 a sweat (came out to him?). He became weak (and) with heart-beating(?) word he says to the 
prince Uttara, "Oh my darling! Those men are not Yaksas, 

4 you (need) not be afraid. | Brahmins say, "Well, oh great king! You would keep(< turn back 
from) your own decision. | Then the king held the prince Uttara with one hand 

5 (and he) held (a container of) water for giving (= Skt. suvarnabhiseka?) with the other hand, 
having given the prince with depressed heart, (he) says to the Brahmins, 
tarunadivakar | 

6 How (can) I give (my) little son Uttara (from whom it is) difficult to be separated ¢ and I do not 
consider (my) own suffering. ... 


in the metre of 


THT 085v #15 

lte sarmsa+ ++ ++4++4++4+4+4+4.. rsa™ lykaske taksoyM. Sai[s]s(e)ntse mithy[a] + + + + + 
(wa)[lo] miicuskem brahmanem[ts] (4yormem mi-) 

2 wamane I[a](klene) “(saMAm | tumem bra)hmani uttarem mii(cu)skem [a]ntapi pokainesa 
y[G](rt)t(amane) + + + + + kerctyemnmem [pa]ma (latem) 


meaning, viz. da-ri-ia-nu-zi 'er lat miide werden' (Oettinger 1979 p. 476 fn. 39), and moreover Hittite ar- is indger. d’eh,- 
'festsetzen' — 'autoritativ sprechen' (Oettinger ibid. p. 107). It is clear that Adams’ etymology does not help Toch. On the 
other hand, I see on the photo that TA- is not sure, i.e. SA- is also possible. If it is from V sarp "schlagen (vom Herzen)" 
(Krause ibid. p. 298) and rp — 7r is possible, it could be "with heart-beating word", but it is not certain either. I think that it 
is better to leave it as pending. 

® After PK NS 355a2. 

° PK NS 355a3: wace sarsa ysasse (war). About war "water" here, see Couvreur 1964 p. 240, fn. 13, viz. Skt. 
suvarnabhiseka and saratnam arghyam. 

*! Schmidt emends the number of syllables 20/22/10/15 which is given in Sieg/Siegling 1953 p. 23 fn. 5., Thomas 1983 p. 
108, 239 f. and 252. It is not sure about the syllable number because of incompleteness of the verse. If Thomas 1983 p. 
240 "Der erste Fiinfter ist namlich um 1 Silbe zu kurz" is not right, it is 19 syllables for the first pada, i.e. not 5/5/5/5, but 
77/5. [suppose that Schmidt's emendation is right as in Adams 1999 p. 828. 

” After PK NS 355a4. 

8 Schmidt denies (2001 p. 314 fn. 74) Sieg/Siegling's complement (sai sa)rsa (1953 p. 23 fn. 7) from the photo. I 
recognize .TA before rsa and found a possibility of THT 228r1 aGsTArsa "with (Mara's) weapon" (cf. Adams 1999 p. 59 
quoting Couvreur 1964 p. 246 fn. 55 "uit Skr. astra; niet «das Reine» astare TEB II, 168!). This could be suitable if V taks 
means "to smash" (cf. Schmidt 2001 p. 314 fn. 75), I would take it. 

“ After PK NS 355b2. 
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3 rane uttare (enerSAnK )”° O lkaskemane + + + nam tRAntacce KAntwaskesa + + + + + mane 
weSSAm saswa appa[kk](a ma)- 

4 pi psampar fi[is(”)_] (cenéim ra)[ks (a)”°Otsenmem lok[e] ykak tv(e) Samane nesT ” fiake nike c[ai] 
7i(i)S PA(sT_ Su)wam”" | te keklyau<so>rmem aranemini la- 

5 nte pit maiwdtene k(em)tsa klaya® + tane orottsa kwasaliiessa weseiiia klyausdte || tane fake 
bra[h](ma)ni uttarem MAficuskem Scirona rekauna- 

6 sa SKArramane” weskemne pas paS. KArpiye<m>tS_ somska wesafi, fiake sarnene kekamu 
nesT_méds patRA (Ikajlle nesT_|| tumem brahmani tott i 

<translation> 

1 With this cause ... with the weapon(?) I will smash(?) the falsity of the world (in) small (pieces) 
... The king, having given the prince to Brahmins, 

2 sits trembling in suffering. || Then Brahmins, while they tugged the prince Uttara with both hands, 
went out from the palace. 

3 There Uttara, looking ... in vain, says with hoarse voice(<— small tongue) ... , "Oh my 
glorious(<load) father, 

4 really take me away far from these Raksasas! Still you are living, but now they will eat me away. 
| Having heard it, the bile of the king Aranemi 

5 quaked (and) fell down on the ground. * There a big lamenting voice was heard. || There now the 
Brahmins, while they scold the prince Uttara with hard words, 

6 speak to him, "Go, go, oh vulgar boy! You have come now in our hands, and cannot see (your) 
father. | Then Brahmins, meanwhile ... 


THT 086r (T I MQ23.6, Pencil-number 2543) 

1// PAS, Suwam pt(aka saiM_) waste ¢ /// (= THT 85v4) 

2 kentsa klaya | tane orotse kwasaliie[s]se // (= THT 85v5) 

3 / (utta)[r](e)[m] mcuskem Scirona rekaunasa SKArramane weskem // (= THT 85v5) 
4 // maiiiye neS_ ma SP_ paTAR_ lkdille neS*' | /// (= THT 85v6) 

5 // (a)ranemim lante ypoytse salyai lyutstsante /// 


*® PK NS 355b3: MA/fi](c)uske enerSAnK., but judging from the space in the photo (THT 085), it should be enerSAnK. 
alone (without MAjicuske). 

* PK NS 355b4: [ce ]néi(N)"(_) raik[s Jat(s)e(nmem). 

7 Schmidt (2001 p. 315) adds "Sei [du mir] (Schutz) [und] Zuflucht!" from THT 086a1, but here there is no space. It is 
better to show this sentence in fn. in order to recognize the real writing. These two folios are not written by the same 
writers because of different style of handwriting and as well as different spelling, ie. nesT : neS, § : SP, sarnene kekamu : 
maniye. Writing styles changed even in the same place whithin a short time, i.e. there is no synchlonic and diachronic 
difference. 

*8 The same description is seen on THT 087bav3 which we cannot determine its location. Presumably an expression like 
this is common in Toch. for the sake of making scenes dramatic. 

® -rr- in this word is an assimilation of -m- (pres. class VI, suffix -nd-). Later I will discuss a problem of rr within 
palaeography (in Appendix). 

'© The word and spelling in this line differ from THT 085v6 as written above. From neS* (virama comma before 
danda) for nesT. (/t/ is ommited on phonetic ground), and "to our hand come" vs. "slave", it is possible that THT 086 is 
younger than THT 085 because of phonetic and semantic reason. Moreover, I see a younger scripts (a little awkward 
square shape) in THT 086. 
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<translation> 
1 ~ 4: the same as THT O085v4 ~ 6. 
5 ///they went across the border of the king Aranemi's country ... 


THT 086v 

1/.. te uttarem mcuskem SsauSAm lare somska uttara [*] /// 

2M... koynamem reki klyausiM_|| ate takasta[fi]_ // 

3// (ta)[ni}() KAlymim sportoTAR, ma S\ tan’ koynamem lare /// 

4 // (|| chandra)kanivartanme (4x12) | fiismem tsrorsa larepi somske(ntse) // 

5 // Inesse PArmansa + + + TAr nai la// 

<translation> 

1 ///he calls the prince Uttara, "Oh my loving son, Uttara! ... 

2 /// from (your) mouth I want to hear a word. || You were far away from(<—of) me ... 
3 /// your ... he turns around (in all) directions, and not from (your) mouth a lovely ... 
4 ///| in the metre of chandrakanivart | With separation from me, of loving son ... 

5 /// with hope of ... (he) ... indeed ... 


THT 087r (T HI $96.18, Pencil-number 2233) 

1-2 {missing} 

3++(t).// 

4.. + SSAm||// (= THT 086v4 before the name of the metre?) 
5 sse PArmansa // (= THT 086v5) 

6 +.a[k].ne * klau[tk]. // 

<translation> 

6///in ... * (he) turned back ... 


THT 087v #20 (T II S101, Pencil-number 2233) 
1 AfkJe ma kalla[m] * tso(nk)[ai}(K )// 

2 brahmane .. /// 

3 [wlet+.. [t}e// 

4 {only one trace} 

5, 6 {missing } 

<translation> 

1 now he will not gain ... * In the morning ... 

2 The Brahaman ... 

3 ~ 6 impossible to read 


THT O88r (T Il S75 .3, Pencil-number 2339, the center in normal), The left side is THT 1924 (T 
Il $731, in bold italics), the right side is THT 073ba (in bold). Judging from the folio number 21, 
THT 088 follows THT 087 directly. 
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1 (ka)ntwo koynamem parna'' Inassi(ne | tuymem durmukhe brahmane uttare<m> Samaskem 
102 
+4 
2 mormem auc«ntsayntene Scire maK Astsi ° | tane fiake uttari Samas(k)entse kalpsa'? painemem 
ette kloyomane alyeKA kca warttosse maktltsa tatrappa- 


KArwassai witsakaisa RAskare tsopamne sificai sorpor i[n 


3 rmem r[a]psa'™ kla@ya MArsane'” keOne mrakwe yopsane || tane rudrasarme brahmane {+} 


portsaisa’” ut[ta](r)e(m miicu)skem enkormem tsak{altsai 


4 kemtsa orKAntai yédrttane | <tu> © lyelyakormem vrksavasike fiakte Sle mamt{sjJalyfie Sanos$ 
weSSAm lariya pal{k]a nai ma sekamifie 

5 wantarwatS. sparkdlye (ake |) [pajficagatine (21/21/18/13) || ykak cwi Samane pacer wlo 
vip(<—s)nuntamts'” ra amdaskai yamtsi sit erkatte * (ya)k no cwi som&ke<m> lalam- 

6 skem ainaki caimP*_ bra(hmani yéi)r(tt)e(nn)e'™ Sle tremem : pil(k)o(sa)iimalaskem IkaSSAnme 
tansa saM_ miicus[k]Je larem paTAr ramT_:ma (wa) ks[a] S*_cwim[P_] 


0! _na- is preserved. We can find -nn- in younger texts, e.g. THT 331r (T II $57.1), THT 525r (T II $67.7), THT 598a 
(T I M143.13), THT 599r (T I M135.10). 

1 jt]e is a transliteration in Thomas 1953 p. 25 and Adams 1999 p. 663, which is made by Sieg/Siegling, but on the 
photo infe/ is sure to be read, and the following two aksaras could be s. and .k., then I agree with K.T. Schmidt's reading 

(2001 p. 316 fn. 94) ine[s] (ems)[k](e ya)mormem. However, a translation is because of the previous two words sificai 
sorpor quite uncertain. Adams: "having filled the sincai bag with water"; K.T. Schmidt: "Nachdem sie eine ... Kapuze(?) 

bis in [seine] Au(gen gez)ogen(?) hatten". Schmidt's translation is much better, but ynes emske yamormem "bis in Augen 
gezogen" is dubious. If Schmidt's transcription is right, I would like to translate it as "having even made clear (<— ines 
yam-)", but sincai and sorpor (including another so(rpo) M.3b7 in Filliozat 1948 p. 95) are unknown. Judging from the 

context, it could mean "hard work" or "heavy burden" for the prince Uttara. A mistake is always thinkable for hapax 
legomena, but I dare to find possibilities: sorpor would be a verbal noun from pret. stem sorp- which could be from ¥ séirp 

"to beat" (palatal s and apophony d — o for pret. stem). sincai would be an obl., which functions as object of verbal noun. 

If sincai means "back", it would be suitable to the context. I would like to offer a hypothesis in my translation. 

8 kalp (Skt. kalpa) is difficult to understand. TEB II p. 180: "Verhalten", Adams 1999 p. 155: "age", Edgerton 1953 p. 

172: "manner". "Verhalten" is used by Schmidt (2001 p. 316) with (?), "age" is not apt. I prefer to take "manner" (close to 

"Verhalten"). 

1% }{a]p is Skt. rijpa "(beatiful) shape" as is in TEB II p. 232. Schmidt translates it as "Gesicht" (2001 p. 317) which 
comes presumably from rupaske "Gesicht" (TEB II p.232). In my opinion "Gesicht" fiir rupaske would also be a mistake 

(cf. fn. 80 above). 

'5 Schmidt emends it as PArsdte "he/she/it sprinkled" and translates this passage as "spritzte da jetzt Hirn auf die Erde 

[und] drang in sie ein". If this is right, Uttara died. I suppose that MArsdne is not a mistake, but kene should be emended as 

kemne or kenne "in the earth" as in Schmidt, and mrakwe "small portion (of knee) = kneecap?", because the prince fell on 
the knee. Anyway, my translation is tentative. 

6 portsai is hapax legomenon, and its meaning is unknown, only the obl. form is recognizable. Schmidt 2001 p. 317: 

"Giirtel (?)", Adams 1999 p. 404: *porsno (sic!) "ankle". Another possibility is a mistake for pokai "arm", because ts and 
kare a little similar, and we can see mistaken ts for tin next line mamt{s}alyiie, which (without s) is suitable for the context, 
but is also not sure because of hapax. This folio is somehow difficult to understand, e.g. "*" before portsai or forgotten 
<tu> in the next line. This could mean that the writer's ability was not enough to write correctly, though the scripts are fine 
to read. 

'” The form is gen. pl., but there are not many Visnus, because he is just one god. I suppose that Visnu is a representative 
of two gods and three saints (XK + ={il) cf. Nakamura 1981 p. 1049), two gods are Mahesvara and Visnu, and three 
saints are Kapila, Kanada and Rsabha (founder of schools). 

"8 (yéi)r(tt)e(nn)e is not (yéi)r[t}(t)e(nn)e as in Sieg/Siegling 1953 p. 25, because -/t]- is written on another paper, but there 
is enough space for tt below r. Instead, -nn- is visible, but not sure. 

'® w/a] is mentioned in Sieg/Siegling 1953 p. 25, but on the photo, w- seems to be on another piece as is in r6/v1 of this 
folio, because there is a remnant of aksara on the left of w-, which has nothing to do with the original one, and the back 
side of this part differs from the piece of w-. Another example cited in TEB II p. 238 ma wa nnai is ma wat nai. A 
combination with indefinitum /ksa/ "some" and /sap/ "and" is not attested. Moreover, I cannot understand ma wa ksa s 
because of two different conjunctions /wa/ "but" and /sap/ "and" in such a short passage. Schmidt's translation "und nicht 
ist auch nur irgendeiner"” (2001 p. 317) is also difficult to understand. Presumably, another possibility is better, e.g. 

/preksa/ "he questioned", /riiksa/ "he covered" or /weksa/ "with voice", which might mean "nothing to say", but it is also 
not sure. 
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<translation> 

1 The tongue went out from his mouth | Then the Brahmin Durmukha pokes the little boy Uttara 
violently with root of reed, having (even made clear), beating (his) back (with root of reed ??), 

2 they began to make him run hard. « || There now with a manner of the little boy Uttara he 
stumbled on(<-with) some another root in(<—-of) forest and crashed down on his knee (<— 
from two feet), 

3 he fell down with (his whole) body. (The prince) forgot him(< fell in a faint?), (and) small piece 
(= kneecap?) entered in the earth(?) | There the Brahmin Rudragarma, having seized the 
prince Uttara with (his) arm(?), tugged him through thorny 

4 earth back and forth. || Having seen it The god Vrksavasika'” says to (his) wife with injured 
(feeling), "Oh my darling, look the instability 

5 of things (and) the transitory end!" || in the metre of paficagati || Still his father, the king, (is) 
alive(<—living). Even for Visnu and so on, (it is) difficult to do, he is unfriendly. * Yet those 
greedy Brahmins tugged his tender son 

6 with anger. : With pitying view, that prince sees them with love as if (he sees his) lovely father. : 


Nothing to say (?) that person's 


THT 088v #21 

1 MAsketRA waste comP. [Il](aklene 1 KAlymim) [s]po«rto»tRA pdcer cwi[mP_] (ku)rar liwo 
[tu]-ydiknes(a) kw[Gi]snatRA snai [KAr]st[o] * kwaTAmne tahsa SauSamne cw1 

2 ykuwa tom ykentane wolo(ktRA te) mw/[eJnte''' <*> lwasats ra SPA seniK.'* comP. 
kaLPASSAm fisamem waitkos kr, lkacer nit so(m)ske : p[ts Jarwassatne ili yke- 

3 ne ytarin empelyai 2 | §(a)na fidikteriiia weSSAm makte pacer walo cwi comP_ lakle Sala ka SPA 
[ii}(ake LA)klesu ste | vrksa- 

4 vasike fitikte weSSAm paCindKTAmie pernesse akalksa rinsatene mda tranko '“yamasne [pi/o] + 
+k LAklefi’, arafice ni- 

5 ttam weSAfi no pernesa sit tom LAklenta IkaSSAm || te wewefi(o)rmem ItaiS. faktene || om no 
fake tott ike postam yne[ma}ne brahmani uttarem 

6 [mfi]c[u]skem Gkemane candram(u)khi lante yapoyne klantene * tumem brahmanagramne 


40 vrksavasike is a Skt. name in Toch. nom. sg. as is in Adams 1999 p. 572, but Schmidt 2001 p. 317: "ein 
baumbewohnender Gott". I cannot find this name in Akanuma 1931, so it is possible that this name was created in Toch. 
or loaned from some another literature. 

'’ mw/[e Inte is problematic. TEB II p. 52: mw ente "wenn ..." (fn. 9 -mw (< -mu) "traurig?" in one syllable). Schmidt 
2001 p. 317 fn. 100: (tu- or te-)mamnte "von (da) an". On the photo wa is pale in comparison with upper m, but m on m is 
on another paper, therefore, this would be mante without w. Then ente is a fault as Schmidt claims (ibid.), and a conj. 
"wenn" comes not in the end of sentences even in verses. Moreover, two-syllable-words with mu does not exist. And also, 
I cannot accept Schmidt's notion because mante originally "upwards" Skt. ardhvam and used as postposition "von ... ab" 
(TEB II p. 218), and te-mante is not attested. My hypothesis: this word was written se-mwante for se-mant "in this way" 
("ralis" in TEB II p. 218), ie. in such a way of crying and screaming as is mentioned before, or te-mant "so". Anyway, it is 
better not to translate the words here. 

'? The meaning of /senik/ is not easy. TEB II p. 257: "Auftrag", Adams 1999 p. 699: (adv.)! "under one's care", Schmidt 
2001 p. 319-320: "anvertraut, in Obhut'. I am not sure whether an etymology of this word is Avestan zaéna "watching 
over" (Khot. ysini(ya), Sogd. zynyh, Kroraina jheniga cf. Adamas ibid.) because of -k in Toch., but from context, I take 
"trust" as an object of kaLPASSAm "he gains" tentatively. 

‘8 yamas is an impv. 2. pl. act. with the ending -s, without impv. prefix p-, which is irregular. Normally before p- the 
impv. prefix could be omitted (p-p — p) and the pl. form for his wife is not understandable because pluralis majestatis 
was not attested in Toch. It could be a mistake for pyamtsar (impv. 2. sg. mid.). 
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yaipormem akaLSAlyi rudramukhem purohitem [w]e(i)[a] 

<translation> 

1 protection is located in that suffering. 1 || The father of that (person) turned around (in all) 
directions. A bird(<—animal), sea eagle, laments in(<—with) such a way (as his father?) without 
interrupting. * He calls him with love, screams(<calls) at him. 

2 He stays in the places (where) his (son) went (in such a manner = in screaming?) ¢ and also he 
feels(<—gets) the(<that) trust in(<—of) birds(<—animals), (and in his mind) "If you may see my 
son (who is) separated from me, instead of me (<— in my place), (please) comfort him (who is) 

3 in dreadful way!" 2 || (His) wife, the goddess says, The father, the king himself has brought that 
suffering for him. Why also now is he unhappy?” || Vrksavasika, 

4 the king says, "With (his) desire of the Buddha-worth he has given up him(= the prince). Don't 
give(<—make) him a fault(<—sin)! ... from suffering he breaks (his) heart. 

5 Now because of us (with our worth) he sees the sufferings. || Having said it, both gods went 


out. || There now the Brahmins, going step for step (and) leading the prince Uttara, 
6 brought him to(<-in) the country of the king Candramukha. « Then having entered into 
Brahmanagrama(= village of Brahmin) they said to the teacher Rudramukha, 


THT 089r (T Il $64.15, Pencil-number 2328) 

1 (?klau)tkac perne poySifiie ket pernesa snai tRAnko fis rinsatai : ksatrififiempa G[k]lu 7iS_ sakne 
auksu LAkle // 

2 nraissana tom LAklenta ysamna lk[a]skau : waiptaR. wloSAm letsemne po KAlymintsa lwasa iii 
lestai yamwa'"* : /// 

3 nti inkaum KAstweR. 2 laOren’. + [’iji'> onolmi lkoycer nai iii tallarite erka // 

4 triku yam warttone :; kemtsa O [t.] + + + + (+) kfo]tsts[e}mts'"® 
ketra[iiie]'"’ (:)// 

5 sasw appakka 3 | tumem uttar(e) miicuske [na] + + + + + +.. e[piJya+ +++ [n]. ram(njo..// 

6 [yau]'"® taur Gp(<—s)tsa'? KA(tnaman)e'’” weSSAm | bharyaci[n](takne) (4x12) // 


[p]arwa tat(w)an[k]au ma 


14 This pada c is a little difficult to understand, i.e. to which word, /etsem "locks, hair" or lestai "nest", fii "my" relates. 
Thomas 1983 p. 243: "in [ihren; scil. der Tiere] auseinandergeschlagenen Haaren gewdhrten mir die Tiere tiberall 
Unterkunft" (because of pl. Jetsem with pl. Juwasa "animals'?) against Couvreur's "in [mijn] verwarde haarlokken". 
Schmidt follows Thomas with quotation in fn. 108 (2001 p. 318). From context I prefer Couvreur's because the prince 
alone gets suffering on his head where many animals (= metaphor for sufferings?) make their nests, not the prince's nest 
in many animals, though ii is written separately (metri causa). 

"5 On the photo, fi can be recognized. If this is 7i "my", the word before /ii is in one syllable from the number of syllables 
(7/4/7), and it could be a conjunction no "now" or sdp "and" in a sence of emphasis like the next passage /koycer nai fii. 

46 kfo]tsts[e]mts is hapax legomenon and the meaning is unknown. Schmidt 2001 p. 318: "in Eulen(?)federn gezwiingt". 
An adj. with -tstse is thinkable, e.g. palskotstse "having thought" or pilkotstse "having a view", but k- is clear (not ligature) 
on the photo. tstsai instead of tstse is possible to see and ko could be kau. If it is kautstsai which could be a scribal error for 
kautatstsai (obl.) "breakable" from ¥kaut "to split off’ (cf. Adams 1999 p. 210, the nom. *kautdtstste should be 
*kautatstse), and kautdtstsai is not an adj. as is in Adams, because the obl. and gen. of tstse-adj. is -cce. The reading is sure 
(Lévi 1933 p. 61, S (5) a3; Thomas 1966 p. 172, S 5 Vorderseite 3), so this word is a noun in gen. pl. and its meaning 
could be "poor clothes" like BHS pamsu-kala, but it is not sure because of the next [pJarwa "feathers". 

'’ ma ketra[ffie] is hapax legomenon and not easy to understand. Thomas (1985 p. 243): "niemandem angehorig", 
which Schmidt follows (2001 p. 318), citing cwififie "ihm gehorig" etc. I doubt whether this part including the previous 
one was written correctly. Tentatively I follow Thomas' opinion. 

8 This aksara yau could be written on another paper. Both y- and -au are in different form, so Schmidt's supposition 
kaklayau "(gefal)len" (2001 p. 319) would be incorrect. 
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<translation> 

1 ... (?became to) your worth of All-knowing(= Buddha), with its(—-whose) worth you have left 
me (though I have) no sin. : I have studied with (people) of Ksatriya happily(<—in happiness), 
(but) a suffering (is) increased /// 

2 I see the sufferings of hell in human life (<— among men). : In my confused(< attacked 
differently) hairs all over, animals have made (their own) nest. : /// 

3 for me(?) day and night. 2 (verse number without ||) My loving beings! You might see even my 
misery (and) anger /// 

4 confusedly(<—confused) I go into the forest. : On the earth ... worn(?) feathers of k/o/tsts[e], 
(and I am) belonging to nobody(?). : /// 

5 Oh my lord, father!" 3 || Then the prince Uttara ... remembering(?) ... as if /// 

6 ... strewing ash(< dust) on his head, he says. | in the metre of bharyacintaka /|/ 


THT 089v #23 

1 (e)kitatse Sauly fie + + + .n. ° Saul onkipsu [k]./// 

2 snai saim waste : yamor fiakta’”' ka tot nisne maiyya (Ika)st(a)R. 
sfa]nn[a]T_// 

3 Ikatsi : ni sak lakle [t](a)fi waOfse]'* tu [p]ake ya(m)u (: ya)k no nis. nike erk(a)thettse 
lye[l]}(k)[w] e// 

4 (la)klene 3 || tane fiake GruOndavatissi KAryo(r)tt(a)fic’. uttari mficuskemtse tRAnkalyiie [re ](ki) // 

5 k,se nai tamP.. afimalaske palwam SAswemtse aranemifi lante SPA fieM_ SauSAm || dravyasvare 
KAryo(r)tt(au) // (LAklesso)- 


2 ()t+t+syettrtt 


"9 Gstsa is a perl. of dsce "head", which shows three fricatives (or sibilants), i.e. Zstéim obl. pl., @fce nom. sg., @§ci nom. pl. 
and dstsa perl. sg. /sc/ can be seen (12 times in THT 001-633), but /Sc/ is mostly written (205 times ibid.), so /sc/ could be 
a mistake. These are all Toch. phoneme inventories /s, §, s/, and the reason why three phonemes come together for one 
word is presumably based on Phonotaktik (phoneme combination), 1.e. /s/-/t/, /S/-/c/ and /s/-/ts/. Phonetic interpretation for 
/s/ is a little difficult, but from palatal opposition of /k/, it could be [¢] (palatal fricative), which I discussed with Pinault, 
while /s/ is [f] (postalveolar fricative, palatal opposition of /s/). I suppose that the original form was /ast/, and nom. sg. -e 
made t — c, c made s — § (obl. is minus -e, nom. pl. is obl. plus -i), and perl. sg. dst-sa — das-tsa. Apropos, astsa = BHS 
-Sira- (251a5) in Adams 1999 p. 56 is not correct because Skt. instrmental case is Sirasd. 

Cf. Schmidt 1974 p. 353 and 2001 p. 319 fn. 109; Thomas 1985 p. 243. Other similar examples are in PK NS 36 Aa5 
and PK NS Ca5. 

©! yamor fakta (voc.) could be a compound (cf. Thomas 1983 p. 243), but can be separated as pratyaika- ra -pudiicikte 
(cf. Bernhard 1958 p. 48), viz. not real compound as in Skt., and fiakte is added to Skt. words showing respected nuance, 
e.g. B-Toch. pud-fidikte "Buddha-God = Buddha" or A-Toch. wia-fiKAt "King-God = Skt. devendra = Indra" (cf. 
Bernhard, ibid. p. 49). yamor "deed" could be translated from Skt. karman, but there is not such a god in India. I suppose a 
BHS karmakdraka "presiding officer in assembly" (cf. Edgerton 1953 p. 170) or Chin. 3€:4#1 "gods who observe the 
people's right and wrong deed" (cf. Nakamura 1981 p. 408). I prefer the latter because of the context. 

'? The passage is difficult to translate because of this verb. Schmidt 1974 p. 460: "warum (zeig)st du so sehr [deine] 
Macht an mir?", and in fn. 2 (ibid.): "Die von Sieg/Siegling in den Text gesetzte Ergaénzung ... (/ka)st(a)r hat keine 
kausative Bedeutung (Kaus. wiirde “lakdstar)". Thomas (1983 p. 243) follows Schmidt's opinion, but he thinks 3. sg. 
passive /kastdr, ""warum wird [deine] Macht so [sehr] an mir gesehen?". I suppose that both are not right because there is 
space only for one aksara before -st.-, i.e. *takéistar is impossible, and after voc. of 2. sg., normally the predicate of 2. sg. 
comes. However, I wonder which power ydmor-fiakte possesses. My opinion: /kdstar is not wrong if yamor-fakte 
observes the people's right and wrong deed, as is the previous fn., and maiyya "might" is a metaphor for "wrong deed". 
Other possibilities are rustar "you open" or klastar "you lead", but /kdstar is better from the context. Apropos, palkastar. 
92a4 (my transliteration: PALKAst@R.) in Thomas (ibid) is not from ¥1ak "sehen", but ¥ palk "quiilen, skt. t@payati" (TEB 
II p. 209) because pres. caus. 2. sg. of V lak is lcikstar. 

®3 Tn the photo I can recognize this word as wase but the meaning "lie" is not suitable. Schmidt translates it as "Bereich" 
(mise?), but I also cannot understand well. Tentatively, I take "lie" though the relation or context is not clear. 
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6nt'™ onolme | manisvare KAryaurtto weSSAm lalamske ksa samP. weK. klyaustRA ma tamP _nta 
ykdaka Saumomntse /// 

<translation> 

1 helpful(?), a life ... ¢ a life, oh shameless man! ... 

2 without support (and) refuge(<house). || Oh my Karma(-observing) god! Why do you 
observe(<—see) my(<—in me) might in such a way? : ... restrained /// 

3 to see. : My happiness and misery, and your lie(?), it (is) separated, : furthermore now I saw ... 
of anger. /// 

4 in misery 3 || There now merchants of Arunavati (heard?) the lament (and word) ... 

5 "Who complains so pitifully and calls the name of the lord, the king Aranemi?" 
Dravyasvara (says) /// 

6 (unhappy) being. || The merchant Manisvara says, "Some soft voice is heard. (I have) never 


The merchant 


(heard) such (a voice) of human being. /// 


THT 090r (T Il $93.14, )'° 

1 // tatwankau'™ tapovam varttos ya-'”" 

2M [KA]ry. .t. fic [_] alloKA kca'™ stanasa @ 

3 // (ta)llaw ram no [G]rw[a] KArsnamane ScireNAm 
4 // yane arun[a]vati riS_ sorromP. ka 

5M [k]. yoK.” ente nai kca nesta iike nissa 


'* Obl. sg. m. of /lakle-ssu/ "unhappy". 

® According to Schmidt (2001 p. 319), there are 18 folios between No. 89 and 91. No. 90 which does not follow directly 
to No. 89, and also Uig. version, Mz 223 belong to the gap. The king Aranemi gave not only his son and wife but also 
himself. The oppression against the king Aranemi in Mz 223 is similar to that of prince Uttara. I will shortly present the 
story from the German translation of Zieme (2001 p. 420): The king was tormented on the dirty ground, sometimes 
stamped on his face, but he showed mild eyes like a lotus to the Brahmin Rudramukha. The king was happy, though he 
was tormented, because he completed the ksanti-paramita. Then, Brahmin's wife asked not to torment him but to sell him. 
The king, wearing clothes of the poor, was taken to Candala-gate where somebody with a sword in his hand asked the 
Brahmin whether the king could be sold. 

26 ‘This is a p.p. from V twank, which appears only here and in THT 089r4. In A-Toch. we can find nwankatr assuK. THT 
815r3 and p.p. karKArydsi wsdl ta[t}wd- 70713 and ta[t}]wanku [s]ama[fifi 77116. The meaning is "einzwangen(?)" 
(Krause 1952 p. 252), "einzwangen" (TEB p. 108, p. 201) and "+ wear (or ‘don’ or 'doff’?)" (Adams 1999 p. 322). I cannot 
understand why TEB mentions it without (?). Despite poor fragments, I prefer "to wear" (not "doff"), because of B- 
parwa “feathers" and A- wsal "clothing", especially Uig. description "ein sehr schlechtes, einem Sklaven passendes 
schabiges Gewand anziehen" (Zieme 2001 p. 420). 

7 Schmidt 2001 p. 320: "geht er"; Adams 1999 p. 322: "[lege: yam?] he goes". Both are pres. 3. sg. from Vi "to go", but 
in this folio anusvara is written correctly, and beginning with ya- is ger. and inf. of Vi. Another possibility is yaPASSAm 
caus. pres. 3. sg. from ¥ yap "to enter". 

®8 kca is obl. of indefinitum ksa with nuance some’, but here obl. pl. f. alloKA(< allonikna) "others" which is related to 
perl. pl. f. (alternate) stdna-sa is already indefinite. Schmidt translates alloKA kca as "irgendwo (?)" (2001 p. 320). The 
combination ksa/kca is presumably an analogy with k,se/k,ce "who", but gen. ket(-ra) cannot be interpreted, and ksa is 
neither "Indefinitpronomen” in TEB I p. 166 nor pronominal adj. in Adams 1999 p. 242, but a particle because it could 
not stand alone. There are some interpretations about this problem, but I can accept/understand none of them, e.g. *kwiiscé 
kwiisce > B kuse ksa (Catts attempt for kcikse THT 197v5). I would rather not translate ksa, when ksa has semantically or even grammatically 
nothing to do for the context, especially in the case of verses, though there might have been some meaning or function 
originally. 

'® Thomas completed it as (lare)-yoK. "lovelike" (Adams 1999 p. 548) which appears in THT 072r2 and 093v5, but on 
the photo /k/. is visible. It is recognized by Schmidt (2001 p. 320), but he mistakes it for (aina)k(e)-lare for -yoK. 
"Aussehender" which I cannot understand. yok means "color" or "hair", which is not suitable here. I leave it as pending. 
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6// [waJrtto’® ynema[ne] reskert’ ysara : a 

<translation> 

1 /// worn(?) he(= Brahmin?) make him(= the king?) enter Tapovana woods 
2 ///marchants ... with other trees ... 

3 /// like misery ... hard woods cutting 

4 /// (he led?) him to the city Amavati, downward 

5 ///... where you were, now with me 

6 /// while he goes to the woods, his blood (pl.) flows : ... 


THT 090v 

1/M/(me)friraJmT*"" Sciri(n)[n](e) ° tafifie cau yaitko(rsa?) 
2M [m]. lantne'” maiyyacce weR* epiyac. 

3M [pruJkormem’? i[s](ta)K*. traikane™ || tumem 

4 ///\ Sle tremem (bra)hmane weSSAm hai ma(nisvara) 

5 // (r)[e]kau[na] kaum parki aksaune ma Swatsi 

6//.. t. sne waspinnau(<—wawarpau??) yan nai 
<translation> 

1 /// like (moon in) stars. * (With?) this order of you 

2 /// (having) remember(ed) a strong hate in king (Aranemi?) 
3 ///having jumped, immediately (Bracman?) confused him(= the king) 
4 ///| Brahmin says with anger, "Hey Ma(nisvara)! 

5 /// 1 will proclaim the words to him (at) sunrise, "No food 
6///... to him/in ... surrounded(??) he goes surely (??) 


THT 091r (T II $91.25 & 91.26) 
1 (@)ntsesa watsdlai premane war astsis'® yakne yamaSAm satyakar [a] // 


0 Wartto (obl.) might be warttone (loc.) because of Vi "to go" (cf. examples in Adams 1999 p. 580), but -ne is omitted 
metri causa. Toch. obl. is not an accusative in the sense of indger., i.e. no function of "Akkusativ der Richtung". The obl. 
is akey factor in Toch., so Toch. could be the oblique language. 

31 (me)[ii raJmT* is a complement of Thomas (1983 p. 244), but mei is obl. of mefie "moon". It might be metri causa or 
nom. -e was added to mefi, i.e. mefi was original. I prefer the latter because of mefi-yok "moon-color" or meii-fdkte 
"moon-god", if a quasi compound in Toch. (against the Skt. compound) was not composed with obl. in previous member. 
Another possibility is that -e was omitted like a syncope of d, when a closely related word came next to mefie (not a 
compound). 

'8 Janine is corrected from lantwe. 

83 [pru]kormem is Schmidt's comlement (2001 p. 320). On the photo I can recognize it. 

' According to Schmidt (2001 p. 320 fn. 121) this verb means "ohnmichtig werden" because of two examples in 
A-Toch. 56a4 and 77b1f. (Schmidt 1974 p. 124), but these two are combined with tkand (kla) "(fel) on the earth". I 
suppose "confused" —> "powerless" —> "fell on earth". I prefer to take its meaning as "to confuse" (caus. of V trik "to be 
confused") as is in Krause 1952 p. 251. 

85 Schmidt 2001 p. 321: "verhiilt er sich wie ein Wassertriger", but the infinitive in allative Gstsis is not explained. I think 
that this Gstsis is relating to watsdlai premane, "carrying watsdla on the shoulder in order to bring water". Similar usage of 
yakne is in THT 019v3 nestsiSca yakne aiSSAm"... zu sein, gibt er die Weise" (Sieg/Siegling 1949 p. 31). Then watsdla 
is a tool on the shoulder for carring water. It could be Schmidt's "Schlauch" (made from animal's skin?) or a balance-bar 
hanging water-tubs tied with rope at both ends, which is used in China and Japan. I prefer the latter because of "on the 
shoulder". If it is right, a gardener can easily water with it. 
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2 warpor se mai klatsaT*{_)'’ aranemi weSSAm tat yai[tk]o(me kl)y(e)fica nes[au] sa // 

3 (ke)r(c)iyenne pasa | om no fake [a](ra)nemi werpiskatse // 

4 + + te|| [t]e mamt yaknesa (cwi) [lamtuiifiessepi'”’ rsake(ntse) /// 

5 + + I(w)asasa lkassi cwi perne[sa] + + + + po stana niikci // 

6 + + [Sa]nos weSSAm sarya [klaum (s)[a] (pe)rn(e)[w] t(a)kan’. ente ce Saumo // 

<translation> 

1 carrying a balance-bar(?) on (his) shoulder in order to bring water, he behaves (as if?) promise(= 
Skt. satyamkara ?) ... /// 

2 you have indeed led(?) together with enjoyment(?). Aranemi says, "In your order, I am a 
standing man ... /// 

3 Bring (wreaths?) into palace! || There then now, the gardener Aranemi /// 

4... | In(C-with) such a manner ... of his kingship's sage /// 

5... he saw with animals, with his worth ... all divine trees /// 

6 ... says to (his) wife, "Oh my darling! The day is worthy for me, when a man (sees?) this /// 


THT 091v 

1 + + + takan pokkdk(a) .. pdkri takdren’ nitikcyana ramT. 
ke(r)cc(i)yainne // 

2 + (ka)kka[k}(a)rmem sarri warpoSAmtS(.)'* e(nepre) + + + [o]m no fiake se aranemi 
werpiskatstse SpaluwentatS. ywa(rcka?) /// 


| tane candramukhi_ lante 


3 + + sanmya ram no palsko la(ntsoy’. k,se) cetS, krenta Swatsanma enepre takoyem tuk cwi PAst 
aisstye(m) /// 

4. [w](e)sk(e)m k,se pi se enwe ste tsw[ai](iinie) [ta]ne cdrkenta klastRA po krentaunasa kekenu ste 
ma weSAm saswe /// 

5 cwi krentaunaSc. paLKAm | tumem candra[m]ukhe [w](alo) secakecce asainne smemane twar 
S[PJA aranemim werpiskacce céi(rkenta) /// 

6 amactinTA preKSAm k,se samp enwe ste po Samna[s}(a omsa)p(.) PAlkatsi ste | kintarikne | 
rajavat'” yoK. matsi cwim[P_]// 


86 klatsaT is after Krause (1952 p. 233) 2. sg. subj. V from Vkal(t)s "bedrohen". However, pres. II does not combine with 
subj. V but with subj. II, and ¥kal(t)s cannot produce a subj. stem /klats-a-/, but /kalts-a-/. Therefore, I would like to deny 
Krause's opinion. Schmidt translates it as "hemmen (?)" and the object warporse as "Kummer (?)". I would see klatsaT as 
a mistake for pret. 2. pl. /klat/ from ¥kal "to lead", warpor as a verbal noun of ¥ warp "to enjoy" and se as a postposition 
"together with". se combined after TEB (p. 251) with comitative /-mpa/, but obl. can substitute all secondary cases, in 
other words, originally, there was no case in a sence of indger. except nom. and gen., i.e. so called case-marker is a 
postposition or even an adv. 

87 _sse is a adj.-suffix modifying nouns like gen.-attribute, and when gen.-suffix -pi for adj. is added, the qualified noun is 
in gen. form, so I supply gen. -ntse to rsake (Adams notices no gen. form). 

88 WwarpoSAmts is a gen. pl. m. of p.p. from ¥ warp "to enjoy". Gen. pl. of p.p. was written, when the qualifying noun is 
gen. pl., e.g. THT 00213 tetemoSAntS, onolmemtS, "(the death) of born people", or for translation of Skt. gen. pl., but 
when p.p. became a noun, e.g. THT 588v2 yukoSAmtS, kekesoSAmtS. for conquered and extinguished (people)". Here 
sarri assembly" is an object of (ka)kka[k](a)rmem "having called", and semantically "assembly of enjoyed people" is not 
suitable, so the next of warpoSAmtS could be the word gen. pl. m. beginning with e-, e.g. erkwemts "of (enjoyed) men". 
Schmidt's (2001 p. 322) "vor (= enepre) den Versammlungsteilnehmern” is also acceptable, if warpu became a noun. The 
same is spaluwentatS, in the next sentence, if ywa(rcka) adv. "midst" follows. 

' According to Schmidt (2001 p. 322): BHS rajapatta "a kind of (blue) dye-stuff, indigo (color)" (Edgerton 1953 p. 
454), but Skt. /p/ — Toch. /v/ (or /w/) is impossible from the point of view of the Toch. phonology (Skt tta + Toch. /t/ 
with apocope is possible). Moreover, it is impossible to see the Skt. previous member followed by Toch. I suppose that 
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<translation> 

1 ... was for me. Say! They were clear for me, like divine (fortunes?) || There in the palace of the 
king Candramukha /// 

2 having called an assembly, the enjoyed ... there now the gardener Aranemi midst(?) of excellent 

Il 

3 ... as if he tied up the thought of the queen. What(ever) good foods they had in front of them, that 
they gave to him. /// 

4 They say, "Who is this man indeed? Just here he brings wreaths. He is in the state of(<— with) all 
virtues. Not our lord /// 

5 for his virtues (he) shines. || Then the king Candramukha asks, sitting on lion-seat, and thereon 
(watching?) the gardener Aranemi (and wreaths?), 

6 the minister, "Who is that man? He seems to be (<—is to see) more (striking) than(<—with) all 
(other) people. || in the metre of kintarik || The hair of that man is kingly(king-like) color /// 


THT 092r (T II $91.29 & $32.4, Pencil-number 2327) 

1 /poyknesa e[n]. // 

2M [w]. st{e] || amacénta weskem SA // 

3 / .[tRA] saswe preKAnne mai no SAswem[t](s)e + + .. SA. || + + +++ + + ara(ne) 

4 (11 syllables)” (ara)nemi werpiskatstse candramu(khi la)[n]t(e) kartte'" ykuwern(e)m asam 
ior s}aJMA[m] | tumem 

5 (19 syllables) sTdi ka wat no ci kka céirkenta (kalatsi yatka |) aficali sarne yamu aranemi weSSAm 

6 (19 syllables) /tuJsa tane ctirkenta KAll[G](skau || tane candramukhe walo aranemimtsa wa(Ike) 

<translation> 

1 /// with all manner ... /// 

2 /// protection(?) || The ministers say," ... /// 

3 /// ... The lord will ask him, however, lord's ... ||... Ara(nemi) 

4 ///the gardener Aranemi, having gotten near the king Candramuhki, sits below the throne. || Then 

5 /// (you a)re, or why (did he order) just you (to bring) the wreaths? || With(<done) hands put 
together Aranemi says, 

6 /// therefore here I bring the wreaths. || There the king Candramukha (saw?) over Aranemi (long 
time?) 


THT 092v 
1 (19 syllables) [ye/rpesa meni PAlle[n]tn(e) s(essirku : wnolme)[nt]s[o]'\” ra pont{s} aisi 


whole word is Skt. which is made in Toch., i.e. raja with possesive suffix -vat "king-possesing" — "king-like" —> 
"kin gly" i 

‘© The number of lost syllables (recto 46 and verso 1-5) are counted by Sieg/Siegling (1953 p. 29), presumably on the 
basis of the verse of the back side, and also the numbers of the lost syllables of recto 1-3 and verso 6 are countable in the 
photo. 

' kartte is for akartte "near". From the accent rule, this word is phonologically /akarte/. The reason why a- is omitted is 
either an avoidance of hiatus or a mistake. metri causa is possible, but it is not a verse here. An avoidance of hiatus would 
be deleted, if e + a > ain TEB p. 73 is correct. Then a mistake is possible. 

‘® Tn the photo I can see the remnant of -o which is the so-called o-mobile for the metre. If wnolmentso is really written, it 
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amiskana'® esne no ° se 

2 (16 syllables) (kamar)t[a]fifie nem masam™ ste kaka[tsi] (|| KArsto)[s] w(a)stsi ausu‘® samP* 
wawdkauwa kuke- 

3 (ne 12 syllables) me : yakte'” tapre kektsemtsa pre(fica yaijnmu sani_yke«ne» : erkatfiene kekmu 
ra saucke»'” ymi- 

4 (ye MAskeTAR_ : ) (8 syllables) [mJ. lykaskam'® Ikan[taJrne : KArpyem Ssw(atsi 
Se)[§}(mjorsa [t.] +++ +++ + onkolma 

5 (18 syllables) + yamSAm manye[m]ts fii : tsem u[p](pal). /// 

6// [MA JntantRA po[§s cwi] /// 

<translation> 

1 /// (he is) excelled with (round face like) disk in (shape of) full moon. : He gave all to beeings 
(who had) greedy(<— displeased) eyes. * One(?) 

2 /// the name of supremacy is not worthy to call. || That man, put on worn-out clothes, (and) 
splitted heels ... 

3 /// ... : Despite(bringing with) high body, he obtained a little in his own place : Even he comes 
(across) anger, (his) way 

4 is fortunate(?). : ... they will see him (as) small ... : With eating common food ... female 
elephant 

5 ///he makes (sevices) of slaves for me. : (Like?) blue lotus ... 

6 /// they hurt ... for all your ... 


should be onolments (3 syllables), and if ponts is a scribal error for pontamts as is corrected in Sieg/Siegling 1953 p. 30 fn. 
3, it is not suitable for the metre (7/7). I suppose that ponts is a scribal error for pont (obl. sg. m. object of aisi "he gave"), 
then the metre is in order, and also the context is better to understand. The scribe could make two mistakes in my opinion. 
‘8 amiskana is adj. pl. f., but only found here. If this adj. is really nom./obl. pl. f., there is no qualified noun. metri causa it 
could be used instead of m. amiskam which qualifies esne (dual obl. m.). esne could be loc. esnene (haplology). Adams 
takes it as "amiskane ?" (1999 p. 19), but there is no dual form in adj. 

4 masam is ma asam "not worthy". Another possibility is iemm dsam "name is worthy", but mm before a and dsam are 
not attested because of the accent system (@sam is possible for /asam/). 

au of ausu is peculiar in form (cf. Tamai 2011 p. 355). This form is written only here and in THT 089r1. An original 
form is o + long-vowel-sign (toward right like -a of ka), but here the long-sign is on the contrary written toward the left 
like ja. Therefore, I suppose that Toch. au might be 6. The peculiar aksara here shows that the writer did not know the 
orthography and possibly made mistakes @, 

6 Schmidt (2001 p. 323): "Trotzdem" which might come from yak "dennoch" and demon. pron. neut. te "so(?)", which 
is not attested and difficult to understand, and "..." for (yaiJnmu. Words with -nmu in THT 001-633 are sessanmu (3 
syllables) and yainmu (2 syllables; passim), so yainmu is suitable for metre and context, when yakte "little" qualifies 
yainmu "obtained". Then it is easier to understand. 

47 This word is corrected with -ke by the writer, but sauke is still not understandable. Schmidt (2001 p. 323): "stolz (?)", 
Adams (1999 p. 705): "?", and nothing in Thomas (1983 p. 246). One possibility is a mistake for sakwsse "fortunate", 
which was occasionally made by the writer. At first the writer wrote sau for s(k)u and added k with -e of -sse. It is 
dangerous to make such a hypothesis, but tentatively I take it because it is suitable for the context. 

48 Iykaskam is a scribal error for Lykaskem (adj. obl. sg. m.) "small", which is an apposition of -ne "him" of /kan[ta]r-ne, 
whose [ta] is a scribal error for TA, but on the photo it could be TA. 

 (Se)[$](m)orsa is completed by Sieg/Sirling (1953 p. 30), but I cannot find the root. Thomas proposes sesworsa 
because of THT 407b3 seswormem from Yu "to eat". I agree with Thomas’ opinion, when swaitsi ¥ Su could be a quasi 
Jigura etymologica "to eat the eating(= food)". 
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THT 093r (T Il $79.29, no photo, PK NS 36 & 20 is in bold) 

1 (wajlke pilko SesSamorm[e]m wessann(e)sca nemcek twe [k],sattarye nesT’ taisa ksa’” sotruna 
Lk[a](skau) /// 

2 (?smo)nnia neSAm 
twe /// 

3 ma weSSAm kca || nano’! candramukhe walo weSSAm auspa pon” mapi twe nesT. | [tan(e) 
al(ranemi walo) [w|(a)lk(e)PAIsk(o)nt(asa sa)- 

4 nA anMAmpa k[a] weSSAm MAkte fake takam md ni pele ste waike wemtsi * tumem 
candramukhem lantaés (w)e[S\(S)[Am] (*) oroccu walo se fiis{"]_ [a)(ranemi su) walo 

5 nesau || te keklyausormem candramukhe walo secakecce asammem fior klaya aranemifi"_ ante 
paine yéksau PAlwa(mane ©) weSSAm fiékte-yoK_ sas[w]a 

6 k,se te takac’. || tumem weSSAm | devadattenne (20/22/10/15) || ket Samiie Saisse aiwau 
poykne(sa) + + + + + + [ci] naktsy dfime : kete wat [n]Jo [1](ka)- 

<translation> 

1 having watched(<—put a view) (Aranemi) for a long time, says to him, "You are surely a Ksatriya, 


Sle skloK. candramukhe walo weSSAm auspa SAswemntse aranemin lante 


1 


just so (I) see’? the characteristic ... 

2 ... is (a site?) || With doubt the king Candramukha says, "In fact, you (are) ... of the lord, of the 
king Aranemi ... 

3 (he) says nothing. | Again the king Candramukha says, "Exactly you must tell(<-say) (who) 
really you are ! || There the king Aranemi, after(<with) long thoughts 

4 just in(<together with) himself, "How would it be now? It is not my way(<—law) to tell a lie. « 
Then he says to the king Candramukha, « "Oh (my) great king! I myself(< this) am the king 
Aranemi." 

5 | Having heard it, the king Candramukha fell down from the lion-seat, clasped the feet of the king 
Aranemi (and) says with whine (<—whining), "Oh (my) god-like lord! 

6 What happened(<—was so) to you? || Then he says | in the metre of devadatta || To whom the 
human world turned with all manners ... wish to ruin you, : or whose 


' ksa is so-called indefinitum, but here it is not neccesary to see an indefiniteness from the context (nemcek "surely" in 
the previous sentence). Schmidt (2001 p. 323): "Derartige Merkmale”, but faisa is not adj. I think that taisa ksa is not two 
separated words, but one word taisaksa like tusaksa "just therefore". Both have intensified forms, taisa-k and tusa-k. If its 
suffix /-sa/ can be explained, e.g. double perl. or from /sam/ "equal" (from Skt. sama ?) etc., so-called indefinitum /ksa/ 
could be intensive particle /k/ + /sa/. This is just a hypothesis, but it could be supported by the fact that Toch. is an 
agglutinative language. 

51 PK NS 36 & 20 al: (ta)ne "there". Hereafter, I refer the transliteration of Couvreur (1964 p. 241 ff.) 

'? PK NS 36 & 20 al: p[ojks(e)i”, impv. 2. sg. act. from ¥ aks "to proclaim". This root is so-called thematic, and indger. 
-e could be a thematic vowel. Judging from the examples, the thematic vowel made the previous consonant palatalize 
with d instead of e, especially in 3. sg. or verbal nouns. The impv. of V aks is made from subj. stem without a palatalizing 
effect of -e. I wonder whether thematics/athematics really existed in Toch. As far as I see, palatal and non-palatal are just 
an opposition in Toch. 

3 Schmidt (2001 p. 323): "Merkmale zeigen (sich an dir.)", but the caus. form is /akéiske- (caus. marker /3/ before /sk/), 
and its pres. mid. is not attested. sotruna is pl. nom,/obl. If it is a nom. as is in Schmidt, the predicate should be /kasnTAr, 
but such a form is not attested. /kanTAr is possible, if V lak has pres.V, but attested forms are subjunctive. Therefore, I 
prefer to take pres. sg. act. /kaskau. It is suitable also for the context. Apropos, there is no pl. obl. sotarnma (Adams 1999 p. 
663) in THT 001-633. If it exists, it should be a scribal error or another word, because /-u/ in pl. is an important 
characteristic for this word. 
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THT 093v (PK NS 36 & 20 is in bold, IOL Toch 069 (old No. H 149.240) is in bold italics in THT 
93v3 —94v1) 

1 tsi’ Gime nraisana to(m) LAklenta su ci klate ftyatsene : k,se nai [n]k(e) [p}(i)'* su akna(tsa 
saumo :) (15 syllables for pada d) 

2 pokseft nai saswa sarM_ cwi wiintrentse k,se ksa allek'” taf. esate yapoy’. (:) Sak ko(ntsa) + + 
[t/k]e[fi}i [s/p.Jefii (8 syllables) (sau)- 

3 ly fi SaSayu : sanam saswemtse lakau kr,i yneso”’ : tarko(—au) enKAL. + + + nm. + k. 
Ik(@[s]JTAR, 4+ +[2 s}w(e)[sKe) [t]s(ainwasse s)w(a)- 

4 SAskau kemtsa tsainwassai (a)fisa KAlymim prutkaskau'® : srukoSSAmts a + + + + + + antse 
yke posTAm yammaR_ p(a)[k|(e) t(e)ntse fis”. « 

5 ylaindkte ram no lare-yok saswe<m> : tallaw ram no Sem fii ypoyne se rikeK. Inaskau Sle + + (3) 
(aranemi walo) weSSAm oroccu walo (ta)kafic(’).” 

6 sconiye md su ksa neSAm ce Saissene k,se nis maiyyasa céimpalle sai cem erkatiie kalatsi | tumem 
weSSAm | aptsara(darSamne) (4x14) |) ++++++ 

<translation> 

1 wish to show(<—make see) the miseries of hells, he led you into distress. : Who was indeed the 
foolish human being? : (15 syllables for pada d. 1.) 

2 Well, oh (my) lord, tell me the reason of your matter! Some other man grabbed your country. : 
Through ten days ... 

3 my lived life. : If 1 would see really an enemy of the lord, : I will dismiss the suffering ... he 


157 


would see ... 2. I will make weapon's rain fall(—rain) 

4 on the earth, I fulfill (all) directions with weapon's flood. : Of died ... shoulder continually(<—step 
by step). I would take(<—make) its part 

5 Like Indra (he is) loving lord : like poor (man) he came in my country. Just now I go out with 
(suffering? 3.) The king Aranemi says, "Oh (my) great king! It would be 

6 your hatred. There is no one in this world, who could bring me the anger with force. || Then he 
says. || in the metre of apsaradarsana ||... 


'4 This inf. functions as caus. Cf. TEB I p. 184. 

5 PK NS 36 & 20 a4: sai 

6 PK NS 36 & 20 a5: [K](). Thomas (1983 p. 247) and Schmidt (2001 p. 325) take k,se ksa allek as interrogative "Wer 
anders denn ...?" This expression (k,se ksa & allek) is only written here. Judging from other examples in THT 001-633 
and TEB II p. 185 "Indef. k,se pi ksa", k,se ksa is not interrogative, but an indefinite pronoun "someone". Cases like this 
can be seen in Skt., cf. Whitney1879 p. 177 § 507: "The interrogative pronoun, ... it is by various added particles 
converted to an indefinite meaning: thus, by ca, cana, cid, api, vd ... thus, ka§ cand ‘any one’ ...". 

7 PK NS 36 & 20 b1: (k)[wIrG y)[nl(e9[nJe) 

8 prutkaskau is 1. sg. pres. caus. of ¥ prutk "to be filled", and there is no subj. in the caus., therefore, pres. is used, though 
subj. is necessary from the context (swaSAkau in previous passage). Judging from a before /sk/, the writer is neglected, 
because // before /sk/ is an important characteristic for causative. 

 Couvreur supplements (a)ka/ic ("+ distant" Adams 1999 p. 1, equivalent to Skt. prantam "border"), but (a)KAjic is 
written in Lévi 1933 p. 55, U (24) a3. It is problematic depending on whether (a)karic and (a)KAjic are the same because 
of both (a)- and the accent. Schmidt translates it as "SchlieBlich" (2001 p. 325), presumably following Couvreur's. Also, 
Thomas (1983 p. 248) cites Couvreur's without any comment, but (a)kafic does not make any sense here. I would like to 
complete it as (t@)kaiic "for you it would be" which is more suitable for the context. 
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THT 094r (T Il $93.13, Pencil-number 2326, PK NS 36 & 20 is in bold, IOL Toch 069 (old No. 

H 149,240) is in bold italics 

1 sa ptarka Sconai wroccu wlo [:] (ma ksa neSAm)'® [t]a kentsa k,se fil tafici” cimpamiie : 
karu[n\(4s\(se) warKSAltsa ri PAlskossai yi(kawa :) akalkasse retke no were 

2 te ramT_ yamsaten’ (: 1) KRAtajfiessi® preri aunarfi RA[s](kr)[e] (araficne :) [a}fimalasl[fije 
orotse sii fii$_ klate ce y[k]e[ne : Ikask]au §[aiJsse [ta]llan[t]o’ (0)- 

3 § kakamaS. klesanmatS*'“ [:] pudfidi(kte)® (11 syllables) (2)... ke nke nas”. 

4 Sle witsakai PAsT” nkema(R_) // snai mattsi(<—mentsi?) (m)[aka] ma[ka] /// 

5 temefice ette (ya)lyiiene /// candramukhe /// 

6M ske | a///(bra)[hm](a)nemtS” // 

<translation> 

1 with ... dismiss the hatred, oh (my) great king! : There is nobody over the world, who might 
inhibit my ability. : With the power of the pity I overcame the fortress(< city) of the thought. : 
The army of the wish, however, 

2 was destroyed(<— made into odor) in such a way of mine. (: 1) Arrows of Krtajfia have hit 
(<-met) me violently in the heart. : The big pity brought me into this place. : I see the world 
(of) misery 

3 (which) brought disaster(?) of afflictions. : The Buddha ... (2) Ithen ... 

4 perish with root /// without sorrow(?) very much /// 

5 Consequently in going down /// Candramukha /// 

6 /// ... || A@anemi?) /// of Brahmins /// 


THT 094y #45 
1+4+++++4cce pil[k].// 
2 spalmem tsai[fi](fie)sa [p Jita(ntse ?) /// 


'© This is a complement of Schmidt (2001 p. 324 fn. 139) for four syllables. Other suggestions are Thomas 1983 p. 248 
ma su neSAm and Couveur 1983 p. 245 fn. 54 jambudvipsai or pelaiknessai. There is no ma ksa, but there is ma su (ksa) 
"nobody". Also, here I see no value of ksa, but it is used for one syllable in the verse (metri causa). ksa might be the 
so-called indefinitum original, and it cannot be used alone, e.g. k,se ksa or su ksa. Therefore, I prefer to take md su nta ksa 
(THT 099v5) or ma su neSAm (Thomas 1983 p. 248). I would take the latter, because it is better to take the predicate in 
the main clause which is correlative with k,se-clause. 

61 tafici is hapax legomenon and according to Krause (1952 p. 246) this is an optative from ¥ tank "to inhibit". If ta/ici is 
really an opt., it should be tavisi ( /téns-i/ — /ténk-i/). A similar example is k,se fii caiisci// in THT 139v5. If canisa// 
(also hapax legomenon) is an opt. of ¥ titk, it is acceptable because cdifis- could be subj. II which apts to pres. II. Judging 
from inf. tanktsi of this root, it is subj. I. There is an irregularity in this root but ‘a7ici could be a scribal error, because 7is is 
a regular phonotactic in Toch. 

'© krtajnessi is difficult to understand. Schmidt translates it as "rachsiichtig", presumably based on the context. kridjfie is a 
noun, not Skt. adj. kriajfia "grateful, knowing what is nght" (MW p. 302) or "name of a previous incarnation of 
Sakyamuni" (Edgerton 1953 p. 190). Other possibilities are: a mistake for krtaghna "ungrateful" (MW p. 302) which is 
better for the context, metri causa without a- of akrtajfia 7AUEGE "not known of benefit" (Nakamura p. 137), or Skt. 
krta-ajna "known of ignorance". In any case, the writer confused noun and adj. of Skt., so I would not dare to translate it. 
'8 _6 of [tajllan[t]o is metri causa an o-mobile. Next of is written in THT 213 v5, but the meaning is unknown. 
According to Adams (1999 p. 126) it is a compound os-kakamau "led astray", but such a compound is impossible. This 
os could be an adv., e.g. "really" or "indeed", or noun obl. "disaster'(?), if kKakamaS is obl. sg. and an apposition of 
[ta]llan[t]o qualifying Saisse. Tentatively I take of as a noun. 

't PK NS 36 & 20 v5: klesanmas’; PK NS 83 15: kleSAnmatSA (Couvreur 1964 p. 243 fn. 37, in another word order). It 
is confused with gen. pl. and all. pl. 

'® TOL Toch 069 v2: lkaskau Saisse tallanto : pii[diici](kte) 
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3 (?ma pka)mai nta brahmanem kautsi [wa] // 

4 mukhe walo aranemim /// 

5 SPA lantuniiana ydrke[nta] /// 

6 (a)paKArtse Itu sat yapo'® /// 

<translation> 

1... view /// 

2 with excellent jewellery (of) cost /// 

3 (I do not intend) to kill Brahmins at all. ... /// 

4 the king Candramukha (?says to the king) Aranemi /// 
5 and ... royal honors /// 

6 he went out apparently from his(—Aranemi's?) own country. /// 


THT 095ar (T Il $64.17 & 18, the line 2 is the end of Aranemi-Jataka showing its somodhdna. 

Then the new one, Subhasitagavesin-Jataka begins with the dialogue between Gunasampada and 

presumably Jnanasthita as is in Aranemi-Jataka) 

1 (e)tre saiM_ k,se no sit (rudramukhe brah)[m](a)ne sai soy Sano makce SPA yassaten’” se [iia] /// 

2 sa fake yaso(dhara ste) k,se no su u[ttaJre miicuske [s]ai se fta(k)e [ra]hul[e] st(e) || k,se// 

3 te mamt yaknesa // /// (ii)We) pemeSca skainamane /// 

4 saksa yeS_ sam(G)[n]i pa + 1///// [..s.] yaitkor po aiimtsa passaT_ te we /// 

5 ni panciktentse welyniesa ///// [o]m no fiake gunasampa[d]e /// 

6 subhdsitagavesi nem(tsa) ////// pi Slaukantse perne /// 

<translation> 

1 the hero, I was (that). Who was the Brahmin (Rudramukha) who solicited me for (my) son, wife 
and myself, he (is now) /// 

2 she is now Yasodhara. Who was the prince Uttara, he is now Rahula || Who /// 


UI. Aranemi in other documents 


1) Pali Anguttara-Nikaya (AN) IV pp. 136-139 (Aranemi is called as Araka): 

Appakam jivitam manussanam "the human life is trifling". For this theme there are some parables, 
Le. ussavabindipamam "like a dew drop", udakabubbuliipanam "like a bubble", udake 
dandarajupamam "like a stick-line in the water", nadipabbateyyiipamam "like a mountain-born 
(water) of a river", khelapindijpamam "like a saliva-lump", mamsapestipamam "like a mass of 
flesh", govajjiipamam "like a cow-killing", and consequently jivitam manussdGnam parittam ... 
natthi jatassa amaranam "the lifetime of human beings (is) short ... there is no immortality for a 
living creature". And the conclusion of this Jataka: jhayatha, mad pamddattha, ma paccha 


'© Sieg/Siegling 1953 p. 32: yapo(ymem), Thomas 1983 p. 249: "(syntaktische Zusammenhang) nicht sicher", Schmidt 
2001 p. 326 yapo(yne). paKArtse is 4 syllabic word apaKAntse (adv., not adj. as in Adams 1999 p. 16) qualifying /tu (p.p. 
of Vit "to go out" nom. sg.), which could be a doer (nomen agentis), and V lat requires an abl. Then it should be 
yapo(ymem). Schmidt might have thought that safi "his own" would be "Candramukha's own", but I suppose it 
"Aranemi's own" because of abl. yapo(ymem). 
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vippatisarino ahuvattha! "You must think (deeply), do not be negligent, do not be a repenter 
afterwards!". 


2) Aranemi in Skt.: 

a. Avadana Anthology from Merv, Turkmenistan (Karashima 2015 p. 169). 
I quote the translation: 

"As (I was, as a chariot-maker’™, skilled) in the crookedness in wood, defects in wood, so (I 
am now skilled) in the distortions of the body, defects of the body. Like in the story of Dharmapala, 
who did not have any hatred in his mind, when he was killed by his father, (so) was Aranemi (not 
Aranemi), being the Bodhisatva, ... in detail ... (said:) "Life is, O disciples, short!" 


b. SHT 1720 (Wille 1991 p. 143-4) & 1324 + 1331 (Wille 1989 p. 81-2)": 

According to Wille, the SHT version rl—3 is identified with Mahavadanasiitra 1b.4—5 
(Waldschmidt 1956 p. 65), and after the repetition of the monk's speech, Wille complements the 
text comparing with [JH Hb T.01.682b26 and AN IV 136.26. 

Judging from the type of scripts, I suppose that the manuscript was written in Sangim or 
Murtug (SHT 1720: T II S 75, from Sangim, but 1324 + 1331: X 60 + X 80, unknown place™), 
where Abhidharma was written in Toch. with the same type of aksaras, which is II-1 in my 
classification (cf. Tamai 2011 pp. 81 f.). 

I quote the transcription of Wille (ibid.). The SHT texts (rl—3) are in bold, and round 
parentheses are complements which are missing in SHT. 

(kG nu yusmdkam  bhiksavah sambahulanam_ bhi)<rl>ksinam  upasthanasa(layam 
samnisamnanadm samnipatitanam antarakathd vjiprakrta | kay(d catha kathayaitarhi samnisamndah 
samnipatitah |) <r2> ihasmakam bhadanta sambahu(lanam bhiksiinadm upasthanasdlayam 
sam)nisamnanam samni(patitanam ayam evamripo ’bhitd antarakathdsa)<r3>mudahara (|) 
alpakam e(va jivitam manusyanam) /// (p)irvavad yavat yavat kalyGnacaryayam iy(am asmakam 
bhadanta sambahulanam <r4> bhiksinam upasthanas(alayam samnisamnanam samnioati)tanam 
antarakatha viprakrta | taya ca anaya va (bhagavam kathayaitarhi samni)<r5>samna 
samnipatita e(va)m etad bhiksavah /// manusyanam pirvavad yavat kalyanacaryayam /// <r6> 
(aSijtivarsasahasrayuso manusya /// yam mahad eva siitram | aSitir varsa(sahasrayuso manusyah 
MM <v1> t kauravyo nama cakravarti caturantyam v(ijeta) /// (a)dhyavasita va tam rajiiah 
kauravyasya /// <v2> (nya)grodharaja babhitva | supratisthitasya ny(agrodharajfiah) // 


‘8’ This concept is the same as the Tibetan popular etymology (cf. Mvy 3472, Jaschke 1881 p. 439): rtsibs-kyi (= Skt. ara 
"spoke") mu-khyud (= Skt. nemi "rim". 

‘8 SHT means "Sanskrithandschriften aus Turfan" in Berlin. I got information about these fragments in Ogiwara 2011 
from Yao's publication (see next, Aranemi in Tibetan). SHT 1720 is on the left side of 1324 + 1331, for which we should 
thank Wille who recognized it (1991) after SHT 1324 + 1331 (1989). I quote his tranliteration and complement which is 
based on Mahdavadanasitra (see above). According to Ogiwara, this part corresponds to SESH, BrBABIES, B-Toch. 
Udandalankara (THT 003a5-63, see below) and Pali. 

'® This SHT manuscript is written by the Tocharian in Sangim or Murtug. SHT 1720 has a signum T II S 75 which 
means "the second Turfan expedition, No. 75 (from) Sangim", but sometimes the found spot is confused, e.g. "M" for 
Murtugq, but it is sometimes mistaken for Ming-Oi Qizil (M.Q.) or "X" for Kuéa (cf. Sieg/Siegling 1953 p. 8). The 
manuscripts from Sangim or Murtugq are written in a relatively late time compared to M.Q. I would introduce the result of 
the “C-test in order to show a chronological relation in Toch. area: THT 178 from Sangim is written in A.D. 697-773; 
THT 367 from Murtug is written in A.D. 737-773 (cf. Tamai 2011 p. 320 and 374). 
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(bra)hmanamahd§alah .. . matradni manavaSat(asahasrani) // <v3> ti atharanemino brahma(raja) 
MM <v4> manusyanam pitrvavad yava(t kalyanacaryayam /// (kesasma)sriiny avatarya kadsadyani 
vastrany accha(dya) /// <v5> (ana)garikam pravrajeyam | atharanemi bra(hmano) // (katha)yati | 
yat khalu ma@(navah) // <v6> (p)iirvavad ydavat kalyaGnacaryayam /// (kdsd)ya@ni vastrany 
ac(chddya) 

The theme is alpakam eva jivitam manusyanam "the human life is really short" as in Pali, 
Tibetan and Chinese (KJBEURES, BATHE . "80,000 years old" is depicted in /riaHSKE and 
Tib. (84,000 in Bru). Kauravya is dipicted in Chin. and Tib. Other contents or elements are 
added in each texts diachronically and synchronically. 


3) Aranemi in Tibetan: Panglung 1981 p. 49. I quote his commentary and translation. 

Aranemi: Der brahmanische Lehrer, der seine Schiiler in den Apramanas unterweist. 

"Zu der Zeit, als die Menschen 80,000 Jahre lang lebten, war ein Brahmane namens Aranemi. Er 
und seine 500 Schiiler wurden Asketen. Er lehrte seine Schiiler Vergiing- 

lichkeit, Liebe, Mitleid und Gleichmut. Ich war damals der Brahmane Aranemi." 

The detailed content is available in Yao 2013 pp. 429-431 (in Japanese). According to Yao, 
this story is not found in Chin., but corresponds to [JfH (see below) and Pali AN (see above), 
paralleled to rE (see below) and B-Toch. Udandilankara (Ogiwara 2011, see below). As 
far as I see, the theme of these stories is "the life is short" (I will argue it later). The Skt. name is 
depicted in Chin., e.g. Skt. Kauravya in S[RABIGSE as Pa7EZE, in PRTG as PAY, or Skt. 
Supratisthita in ESE as ZERKEAET, and some parts correspond to Udanavarga 1.16cd, 1.13, 
1.14 and 1.15—l6ab. Moreover Sunetta, Migapakkha, Aranemi, Kuddalaka, Hatthipala and 
Jotipala (Govinda) are depicted in AN, and the first three Brahmins appear in Tibetan, others are 
not sure, but they presumably appear under different names (cf. Yao ibid. and fn. 30 above). 


4) Aranemi in Chinese: 
a. BHR (T.03.49c18—50al6 in 7\EEfEKS); reduced translation from Chavannes 1962 
p. 331-332. 


PA Sai RM ON, SAAR, RAE, ee, PETE, BRO A, BBE. 
ARATE, WERT, SIRS, ARORA, Blaser) 
PH, ALARA ES, HERA, TEE, AEBS, BER, MA, 
(EDT, REAL, ahaa PEA. 
Asin, DIRE. ESIC Mat, BEE, BAR, eA, ATS. 
Petrie, FBLA Archean, Aan Gpaaet Fee A RBIs, Anrnuth, TetiAde 
MPEG EER, ATTRA GENEL Ani Eee, ZARB ATTRA TE 


Gra, AEP SH, SOKA, AMZ AEA, anak Lio, ZAGRE 
fino AZUMI, An ESS, Ppt, ean A BRERA, SETI, EA 


Fe Annee Fi, 42a, Eh, a ~ AAP a, aT TA, Aan 
PCOAGELL PSE ARIE, AamlbBA PAIL, Se BURE, WERE, aT eis 
Bi AAS, DT ZH BIE, STRATE AERIS 
NBGA FAUST. 
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En ce temps, il y avait un maitre de maison nommé A-li-nien-mi qui possédait des richesses 


incalculables. (A-li-)nien-mi fit cette réflexion: «La vie est fort courte; il n’est point d’étre vivant qui ne meure; 


... Tous devinrent cramanas et suivirent ses enseignements. (A-li-)nien-mi expliquait les textes saints a ses 
disciples en leur disant: 

«La vie humaine est fort bréve; comme une lueur, elle est impermanente. ... la vie humaine est 
comparable a la rosée qui se dépose sur les herbes au matin et qui tombe en un instant; ... La vie humaine est 
comparable aux gouttes de pluie qui tombent dans l’eau; ... La vie humaine est comparable G la lueur de 
Véclair qui s’éteint en un instant; ... La vie humaine est comparable a lVacte de fendre l'eau avec un bdton; 
... La vie humaine est comparable a un peu de graisse qu’on passe dans une friture faite sur un feu ardent; ... 
La vie humaine est comparable au fil qui traverse le métier; ... La vie humaine est comparable a un beuf 
qu’on traine a la boucherie: ... La vie humainne est comparable a un torrent qui descend de la montagne et 
qui jour et nuit se porte en avant avec impétuosité sans jamais s’arréter; ... La vie humaine étant chose 
insaisissable, c’est pour cette raison qu’il faut se conformer a la vraie doctrine, observer les défenses 
prescrites et n’y porter aucune atteinte, faire des libéralités aux pauvres. Des hommes qui naissent dans ce 
monde il n’y en a aucun qui ne doive mourir.» Tels étaint les enseignements qu’(A-li-)nien-mi donnait a ses 
disciples. 


Main theme is "the life is short" as in Pali and Skt. 


b. KRABGRE (T.01.683c11-684a28 in “ABi{ ZK; the topics are underlined) 

(SUES iti, SANS, SRA CH, BC PRA, BC LORE, Bie 
BE, BO, BORNE, BOE, RE AATE, ATR. BEVERY BAEEAYE, 
BEI BVEKLE, BEAT BIER AnnkiRdbtbctt, GEESRS, Bd, AK 
fo DURES. wes SOSH AD AGS, SUE, ETE. BOS 
ASSL, RISER, BOR SERERS, TE ROR ER BRL, 
WE, STONER LOR, SLE, ANE ETAKTES, (REAR 
Sib, WHER, (OR MEREEERS, TAR on... Bob BA Elin 77 aX 
Role, WEIS Vy EL RH] SEB Ea, HERESIES, 
Tis OOH oe, SREB, SEE, ME OA, lis — OTA] 
Wowie, FEMME, (Ne Da omi — owle, We SPU UE LR, Eee] bi 
{8 BePeRR BRR... a PSR PAS USA oe BE Tie, Bennit 
CBVEIUERK, BAES=+=K, BERK, SESE K, BVE(EBR RK, BARHULBEK, Ril 
BTR ARS TAR: neat ASTI, (EULESS SRA, (AIR OTHER, 
Soc PERM tt. RE AEFI, PE, SAAT, EPR ere ABB, 
SVE, AT Ge tal, Peace el, BIE, BAS BS, BO aa et 

The name Aranemi is used as ®¥Ei "noble teacher" who made admonitions for his disciples, 
occasionally with parables like the Pali version. This noble teacher was the former Buddha who had 
innumerable disciples, which is like samodhana in Jatakas. 


c. ARE (Vol. 2, T.03.174b27—-181b08; Vol. 3, T.03.181b12-188c08) 
Aranemi appeared as #6 "thinking of no struggle" which came presumably from the meaning 
of BHS arana "free from passion" (Egerton 1953 p. 64). Aranemi is represented as #tj#2-F 


“holy king of Cakravartin". 
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EARLS GEL (T.03.175a25) "Now I give up all things, and offer them to the 
Buddha and every holy ones"; #2@ii-E[A ait "because of the offering of Cakravartin-king". 
The offering of gifts is not the main theme of this siitra, but PRS HE=Si = =e (7.03.181b6) 
Skt. anuttarasamyaksambodhi "supreme perfect enlightenment" (Edgerton 1953 p. 27, 582). 


5) Aranemi in Iranian languages: 

We can see the name of Aranemi in Tumshugese (cf. Yoshida 2007a, p. 232) and in Sogdian (cf. 
Yoshida 2007b, p. 59). Moreover, Hansen (1940) discussed the relation between Toch. and the 
Iranian language, which shows some connections including etymology of Toch. words within 
Central Asia. 


a. Tumshugese: Emmerick (1979 p. 172) introduces the existence of the Aranemi fragment, 
which "further confirms that there must have existed close connections with Kucha". This 
document was published by Bailey (1968 p. 44) as follows: 

Tumshug. H 149 add. 121 r4 | je aranemi | and v4 | karyortaie || 
v4 karyortane could be a B-Toch. metre name in THT 350v3 karyortajiiene "in the metre of 
karyortanine (4x12). The word is similar to karyortau "merchant" as is mentioned by Bailey and 
Emmerick, but I cannot understand why "merchant" or the metre name comes here. If we could 
find more documents relating this fragment, and meanings of other words could be clear, we can 
understand karyortane. I recognize that this word is Toch. because of so-called Fremdzeichen ka. 


b. Sogdian: Henning (1940 p. 60-62) introduces that Toch. monk translated 
Samjiia-Dharmah Sitra into Sogd. as follows: 

(v22) sm’r’kh pédkth "Samjha-Dharmah" (v23) [2pwst](k’) "yw ’kwcyk myrz/n’tk "Sttra(?) the 
Kuchean Mir-son(?)" (v24) /..... ]’rksyt 3mny cnn ’kwe'n’y". . . .a-taksita, the Sramana, from the 
Kuchean" (v25) [zB’k] s’r prw sywéy’w zB’k "language into the Sogdian language" (v26) 
[prw’s](t)w d’rt “has [translated]". 

If this is accepted with certainty, Aranemi-Jataka can be translated from Toch. into Sogd., and 
the Sogd. version could corrrespond with Toch. because of some words though it shows 
fragmentary contents and imcomplete words, e.g. (citation from Sundermann's translation'’” in 
cursive): 

<3. Stiick> 12 kidglich; 14 schlimme Wunde schlug und verletzte; 16 VerschlieBung und ihm Ziehen 

<4. Stiick> r3 wegen des Wunsches des Ranges der Buddhas 

<5. Stiick> 13 Aranemi der Konig 


6) Aranemi in Uighur: 

As I show above, the Uighur version is almost identical with the Toch. version. It is communis 
opinio that the Uighur Buddhist (texts) had some influences from not only Chin., but also from 
Toch. (cf. Kasai 2006 pp. 32-38; Moriyasu 2007 pp. 19-29, especially p. 28 about 


™® Sundermann 2001 p. 341-347. The folios are too fragmentary to read with certainty, and possibly it includes other 
naratives as Yoshida informs (1993 p. 136, 6. Stiick MIK 4949b Recto 8 tausend Kron[en|Jtréger). Therefore, I refer to 
Sundermann's translation. 
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Aranemi-Jataka). 1 cannot understand the discussions very well, which are argued until now 
including the Toch. philology. I hope that we can co-operate with various scholors, as Kasai writes 
in the case of Maitrisimit (2006 p. 38), in order to make progress in their own fields. 


7) Aranemi in B-Tocharian (THT 003 r3—v3): 

This story is mentioned in the so-called "Udanalankara-Fragmente" (THT 01—70) whose find spot 
is mainly Sortuq (THT 19, 3440 from MQ, 43 Hoernre). As far as I see, there are three types of 
scripts, i.e. §-1 (round), §-2 (square) and MQ (also THT 4446, though the signum is S, 
confused?). Sieg/Siegling ordered the numbers on the basis of "Udanavarga", so it is not in order 
from the diachronic and synchronic point of view, i.e. from different find spots, and unfortunately, 
there are many folios which are not available, especially of the long texts. The concerned 
manuscript, THT 003 is also missing, therefore, we cannot check the reading including the type of 
the writer for the sake of accurate understanding. Fortunately, the reading of Sieg/Siegling is 
relatively correct, so we can trust it, as I do above. 

The Aranemi-legend is, according to Ogiwara (2011)'”', found in verse No. 90 pdda b ~ the 
end of No. 94. The theme of this folio is "how the life elapses" (THT 0312 verse 88 pada a) with 
citation of Anityavarga of Udanavarga and an abstract point of Chin. Madhyamagama (Chavannes 
1962) whose content is the Aranemi-legend (b"/EaHi above). This means that Udanalankara is 
an annotation for Udanavarga as is said, and Aranemi-legend could be used for an easy 
understanding of the teaching of Buddhism within the famous Udanavarga which was popular in 
various areas in that time. 


IV. Conclusion 


The name of Aranemi or Aranemi was available in various areas, but I can see the two different 
contents and themes, viz. <1> "the life is short" and <2> "an importance of the gift", and also the 
name could be written differently, viz. Aranemi for <1> and Aranemi for <2>. I will sum up as 
follows: 

<1>(Aranemi): Pali, Skt. (Merv, Toch.), Chinese, Tibetan. 

<2> (Aranemi): Tocharian., Uighur, Iranian (Tumshugese, Sogd.). 


"7. His supplement for the verse 94 pada a (THT 003v2) is not correct. (7 = 4 x 3) in his note f in p. 241, it is misleading. 
It should be (7 = 4-3) for the 2nd part of the 21 syllables in padas = 8/7/6, and this can be 3-4 which comes in THT 003r6 
(see also his fn. 14 ibid.). Nevertheless, he observes "Aranemi and Aranemi" correctly (his note e ibid.), which I will offer 
my commentary in the conclusion. Apropos, the Toch. metre is very difficult to understand because there was no relation 
with others which are known, but I will try to offer my opinion: the system is based on the numbers of syllables (cf. 
Thomas 1983 p. 272-276) which is similar to Skt. (cf. Appendix I in Apte 1924 pp. 1035-1042) or Greek prosody, e.g. 
hexameter. There was no long-short opposition in Toch., so it is easier to compose, but the problem is the numbers of 
syllables. A model could be Skt. because the influence from India was so big that the name of the metre is written often in 
Skt. word, but it could be modified in Toch. In fact, a mixed system, e.g. here 21/21/18/13 in Toch. was made with prakrti 
(21 syllables) + dhrti (18 syllables) + atijagatt (13 syllables), and the arrangement of each pada was also made, i.e. <for 
21> Skt. 7/7/7 — Toch. 8/7/6 (= 5-3-4-3-6); <for 18> Skt. 5/6/7, 4/7/7, 11/7, 8/5/5 — Toch. 9/9 (= 4-5-4-5); <for 13> Skt. 
6/7, 7/6, 3/10 — Toch. 7/6 (= 4-3-6). This mixed formation occured in the case of the 21 syllables in one pada, whose 
cause is obscure, but I suppose (of couse not sure) that the three syllables are important as is in India and Greek, and 8/7/6/ 
was arranged with <8 = 5-3>, <7 = 4-3> and <6 = 3-3>, which looks like one verse, or simply 4 x 21 is too long? 
Sometime we can see 4-3 — 3-4 (this is the upper case) or 6-5 — 5-6 because of the number of syllables in Toch. words. 
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De <1>: From a chronological point of view, the Pali version is original with the hero's name 
"Araka", and this Jataka spread over various areas as the teaching of Buddhism, in which the 
original "Araka" was changed to "Aranemi" with the theme "life is short". In Skt. versions (Merv 
and B-Toch.) we can see the same theme with the name of "Aranemi". 

In the Chin. version, [JRE and [{fiH8 are the sound reproductions of Skt. "Aranemi", 
whose "ne" was represented as “x nem" and #5 na'”, which are not "ne", because "n" and "n" are 
distinguished and reproduced in different characters in the Tang dynasty J i] (Prof. 
Karashima's suggetion). 

AEG "thinking of no struggle" in 4234 is a semantic translation of BHS arana "free from 
passion" (see above), and the main theme is not "life is short", but []AR238 47 = 24H Skt. 
anuttarasamyaksambodhi (see above). 


In the Tibetan version, it is Rtsibs-kyi mu-khyud "fellies composing the rib of a wheel” 
(Jaéschke 1881 p. 439) Ara-nemih (cf. Mvy 3472), which is translated from Skt. ara "spoke" and 
nemi "rim", which could be a popular etymology, but the concept is similar to Merv Avadana. 


De <2>: On the contrary, the theme of type <2> in Toch. is "importance of gifts" which could 
explain the teaching of the first Danaparamita'” of the six padramitas 7VIRABE: 7ilii dana, AA 
Stla, ®V5% ksanti, *AE virya, AXE dhyana, WOE prajid). 

We can see the same theme (#08 ELA in 48245 which could be influenced by the 
Toch. version. 


From the scripts in Uig., n and n are not distinguished, if it is not written in Brahmi-script 
(Prof. Zieme's suggestion), but the Uig. version shows almost the same content as Toch. with some 
modification which would fit into the Uighur culture. 

The Sogdiam version is too fragmentary to get the content and there is no script for n (cf. 
Gershevitsh 1961 p. 1), but judging from some words, we can guess the same content as Toch. 


My hypothesis: 

Our Toch. versions show both <1> and <2>. The traditional version could be <1>, and <2> was 
newly created in Toch. with the well known name "Aranemi" for the sake of the explanation of the 
difficult teaching of Buddhism, viz. Danaparamita "perfection of gift". Instead of "Aranemi" the 
Toch. writer used "Aranemi" in order to show the Skt. conception with n which was not Toch. 
phoneme, but used only for Skt. words. Such a character was not changed in shape chronologically, 
though that of Toch. own phoneme showed the palaeographical development. The linguistic and 
semantic development can be seen not only in Toch., but also in all other languages, as well as in 
the content. Therefore we should read old documents diachronically and synchronically. 


'? These nem" and na are not modern Chinese *¥-#7 ping-yin, but pronunciations in early middle Chinese recontstructed 
by Pullyblank (1991 p. 225, 221). 

"3 Tf there are 18 folios between No. 89 and 91, and also the Uig. version, Mz 223 belongs to the gap, which contains 
ksanti-paramita (cf. fn. 125 above), we can see No. 1 dana-pdramita and No. 3 ksGnti-paramita of six paramitas. Then it 
is possible that Aranemi-Jataka was compiled for six pdramitas. This could mean that Jataka was used for easy 
understanding of difficult teachings of Buddhism. 


396 


PDF Version: ARIRIAB XXI (2018) 
Appendix 


The shape of r and rr in Toch. area (Northern Brahmi): 


® 


| 


The oldest shape: rrin THT 273r3 (MQ70.7). 
* 


Our Aranemi-Jataka (THT 85): v6 rrand * Sr, 


@ 


>. 


ligature). 


THT 3599v a5 TArre whose rr > r like r of wra % THT 9013. 


- OR15007_0154r1 (syllabary) shows r(c)i and r(c)r (the upper part of the 


Our Aranemi-Jataka shows the developed form of rr (7- + -r) which is distinguishable with 
single r, but rr was used in ligatures as r in order to make /r/ clear. This is a palaeographical 
development which is useful and important for reading ancient documents. Therefore, we need to 
see the photos or original folios to get accurate contents which the writer wanted to tell us, viz. 
communications with anciant writers. 
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Abbreviation and Symbols 


BHS = Buddhist Hybrid Sanskrit 
Skt. = Sanskrit 

Sogd. = Sogdian 

Toch. = Tocharian 

Uig. = Uighur 


abl. = ablative 

adj. = adjective 

all. = allative 

fn. = footnote 

f. = feminine 

gen. = genitive 
indger. = Indo-Germanic 
instr. = instrumental 
loc. = locative 

m. = mascrine 

nom. = nominative 
obl. = oblique (case) 
Pp-p. = past participle 


part. = participle 
perl. = perlative 
pl. = plural 


m. = mascrine 
nom. = nominative 
obl. = oblique (case) 
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